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Abstract

Lower-to-middle-class communities in Indonesia continue to exhibit resistance to
religious moderation, frequently perceiving it as a foreign concept influenced by Western
ideologies. This misconception persists even though religious moderation is deeply rooted
in Islamic tradition and represents neither a new religion nor a secular invention. Such
resistance often manifests through overt, semi-covert, and covert strategies, reflecting
varying levels of opposition ranging from open rejection to more subtle forms of
disengagement. This study employed a qualitative approach, drawing on data from online
media platforms to analyze patterns of resistance and their underlying causes. The
findings revealed that resistance was frequently driven by misinformation, distrust of
government-led initiatives, and a limited understanding of the historical and theological
foundations of religious moderation. These attitudes fostered intolerance and social
fragmentation, posing a serious threat to national resilience, democratic values, and social
harmony. Furthermore, the study emphasized that addressing resistance required not
only educational interventions but also inclusive policymaking that bridged the gap
between state narratives and grassroots religious experiences. The research offers crucial
insights for policymakers and educators in developing culturally sensitive and
community-based strategies to promote religious moderation and counteract the growing
tide of intolerance in diverse socio-religious contexts across Indonesia.

Keywords: Resistance; Religious Moderation; Lower to Middle-Class Communities.
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A. Introduction

Religious moderation is often rejected by lower-to-middle-class
communities due to a lack of understanding or misconceptions about its
meaning. This resistance manifests in intolerant attitudes and even zealous
religious practices (Lubis et al., 2023; Hanif et al., 2024). Alissa Wahid, a
prominent advocate for religious moderation in Indonesia, has also
encountered numerous challenges stemming from intolerance within the
country. In some regions, individuals prefer to live exclusively among those
who share their faith and resist coexistence with followers of other religions
(Dirgantara & Asril, 2023; Muhtar, 2023). Provinces in Indonesia identified as
having high levels of intolerance include Aceh, Lampung, South Sumatra,
Riau, West Nusa Tenggara, and West Sumatra (Setiawan, 2024).
Therefore, resistance to religious moderation warrants a comprehensive
examination (Marjani, 2023).

The rejection of religious moderation among lower-to-middle-class
individuals is a significant phenomenon that requires thorough analysis.
Existing studies on this topic have primarily focused on three main areas.
First, they address the rejection of various forms of radicalism in Indonesia,
which pose a threat to the country’s foundational philosophy, Pancasila
(Muhammad & Hiariej, 2021; Nafi'a et al., 2022; Umar & Woodward, 2020).
Second, they explore the compatibility of religious moderation with the
concept of a pluralistic state (Rahmah et al., 2024; Susilo & Dalimunthe, 2019;
Zuhdi, 2018). Third, they emphasize the importance of integrating religious
moderation into educational curricula (Jamilah, 2021; Muhaemin et al., 2023;
Trisnowali et al., 2022). These studies suggest that lower-to-middle-class
communities often lack an understanding of the origins of religious
moderation itself (Jati & Bachtiar, 2024). To address this gap, the genealogy
of religious moderation must be introduced to provide a more
comprehensive understanding of the phenomenon of resistance.

This article seeks to fill the gaps left by previous studies, which have

largely overlooked the genealogy of religious moderation in cases of resistance.
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Most existing research examines the acceptance of religious moderation from
an objective standpoint but does not sufficiently explore the root causes of
resistance. In line with this perspective, this study aims to answer three key
questions: first, how do lower-to-middle-class individuals perceive and resist
religious moderation? Second, what factors contribute to this resistance? Third,
what are the consequences of this resistance for lower-to-middle-class
communities, particularly in terms of their relationship with governing
authorities?

Answering these questions will not only provide a deeper
understanding of the values held by lower-to-middle-class communities but
also enable the development of a religious moderation model that aligns with
the interests of these communities, religious groups, and the state. Unlike
previous studies that focus mainly on acceptance and theoretical constructs,
this research specifically uncovers the underlying psychological and political
factors driving resistance to religious moderation among lower-to-middle-
class communities.

Resistance to religious moderation among lower-to-middle-class
communities can be better understood through established resistance
theories, such as cognitive dissonance (Festinger, 1957) and motivated
reasoning (Kunda, 1990). Cognitive dissonance theory argues that individuals
experience psychological discomfort when confronted with ideas contradicting
their deeply held beliefs, leading them to reject or rationalize opposing views
(Festinger, 1957). This theory underscores how conflicting information about
religious moderation can cause discomfort among community members,
prompting them to resist or avoid engagement with the concept altogether.

Motivated reasoning further explains how individuals selectively
process information to affirm their existing beliefs, reinforcing resistance to
new or challenging concepts, such as religious moderation (Kunda, 1990).
When exposed to ideas that challenge their established religious beliefs or
practices, individuals tend to dismiss these ideas through biased assimilation,

favoring information that confirms their pre-existing views while
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disregarding contradictory evidence (Hart et al., 2009). Consequently, efforts
to introduce religious moderation must account for these psychological
processes to effectively overcome resistance.

Additional insights can be drawn from social identity theory,
which posits that resistance can also emerge from group identity
dynamics, where religious moderation may be perceived as a threat to
group cohesion and distinctiveness (Tajfel et al., 1979). Individuals within
these groups may resist moderation efforts as a means to protect their
group identity and solidarity.

This article argues that resistance to religious moderation stems from
a lack of understanding and misconceptions about the concept among lower-
to-middle-class communities. Many perceive religious moderation as posing
long-term moral risks for their children. On the other hand, governing
authorities approach the issue from the perspective of national interests. The
root of this resistance appears to lie in misunderstandings and inadequate
comprehension. The involvement of lower-to-middle-class communities in
the dissemination of religious moderation concepts, such as those promoted
by the Indonesian Ministry of Religious Affairs (Kemenag RI), plays a crucial
role in shaping acceptance or resistance. As a result, resistance to religious
moderation cannot be examined in isolation from the differing perspectives

of governing authorities and lower-to-middle-class communities.

B. Method

This qualitative study aims to explore resistance to the concept of
religious moderation among lower- to middle-class communities in
Indonesia. These communities, often considered laypeople, frequently
misinterpret or struggle to comprehend emerging concepts, perceiving them
as unfamiliar including religious moderation, which is the focus of this study.
Various forms of resistance to religious moderation are widespread and
frequently disseminated across numerous online news platforms. Online

media was chosen as the primary data source due to its accessibility and
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prevalence in the digital era, with Indonesia ranking highest in Southeast
Asia for online media usage. Primary data collection involved analyzing
online news articles, government websites, and academic journals.

Data acquisition was conducted systematically, gathering information
from online news sources, government portals, and scholarly publications.
This approach was selected for its efficiency in swiftly accessing diverse data
sources. The selection of data followed established criteria, identifying
different levels of resistance: overt resistance, which was evident through
intolerant demonstrations, arson attacks on places of worship, and bombings
targeting religious sites; semi-covert resistance, characterized by protests,
critical commentary, and demands; and covert resistance, which manifested
as disengagement from religious discourse, avoidance of religious
moderation materials, and tendencies toward hate speech. The collected
data was meticulously organized and categorized based on these predefined
criteria. Data collection spanned three months, from January to April 2023.

This study employed a data processing approach that prioritized data
exhibiting characteristics of intolerance and high levels of engagement
(measured through followers, comments, and likes). After categorization, data
related to the rejection of moderate religious teachings was presented in a
tabular format to improve readability and comprehension of the various forms
of resistance. The categorized data was then analyzed interpretively using a
historical approach, along with resistance theories in psychology related to
changes in religious practices in a pluralistic society like Indonesia and in
politics, particularly concerning government policies that require public
understanding, such as the implementation of religious moderation in
Indonesia today. Data validation was achieved through triangulation,
involving cross-verification among multiple online news sources, government
portals, and academic references to ensure accuracy and reliability.

C. Results and Discussion
This research focuses on identifying various forms of resistance to

religious moderation as expressed by lower-to-middle-class communities in

Indonesia. Through qualitative analysis of online media content, patterns of
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resistance were systematically examined and grouped into thematic categories.
These categories reflect the spectrum of responses —ranging from overt rejection
to subtle disengagement—and offer insights into the psychological, social,
and political dimensions underlying such resistance. The following section
outlines the main findings and discusses their implications within the
broader context of religious discourse, societal dynamics, and policy

relevance in Indonesia.

1. Results
a. Resistance to religious moderation
Resistance to religious moderation within lower- to middle-class

communities is often expressed in overt, semi-covert, and covert forms. These

different forms of resistance can be observed, as shown in Table 1.

Table 1. Forms of resistance to religious moderation teachings

Resistance Form Narrative Source
Type
Overt Demonstra Large-scale public marches https://www.v
tion demanding legal action against oaindonesia.co
the Governor of DKI Jakarta, m/a/aksi-
Basuki Tjahaja Purnama, exemplify = demo-tuntut-
a form of intolerance based on ahok-berakhir-
the belief that only individuals ricuh-
of the Muslim faith are /3581751.html
qualified to hold leadership
positions in Indonesia.
Arson The burning of the HKI Suka https://www.b
attack on Makmur Church in Aceh Singkil, bc.com/indones
place  of Aceh Province, ignited the ia/indonesia-
worship conflict. Churches in the area 50471436
were either set on fire or
demolished due to intolerance
from local communities
unwilling to accept religious
differences.
The A suicide bombing took place http://web.iain
bombing outside Makassar Cathedral in gorontalo.ac.id
of a place South Sulawesi. The attack was
of worship driven by an  extremist
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Resistance Form Narrative Source
Type
interpretation of Islamic Sharia
law, which promotes the belief
that the sole purpose of life is
to attain paradise —an ideology
that contradicts the principles
of religious moderation.

Semi-covert Protest Residents of Jadimulya in https://banjark
Tasikmalaya, West Java, protested ota.go.id /berita-
the construction of Saint banjar/protes-
Filipus Church on BKR Street, pembangunan-
near Nurul Huda Mosque, tempat-ibadah-
calling on the mayor to warga-
intervene. jadimulya-

datangi-wali-
kota/

Criticism The concept of moderation as https://www.
practiced in the West—rooted esantrenmuadal
in liberal democracy, secularism, ah.id/berita/ris
and a specific interpretation of alah-tegalsari-
tolerance—is often considered kritik-moderasi-
incompatible with the cultural beragama/
and religious values of Eastern
societies, particularly those shaped
by Islamic tradition.

Demand The hashtag https://www.si
(#RejectReligiousModeration) = ndosumsel.com
reflects  public  opposition, /masyarakat-
portraying religious moderation islam-indonesia-
as a Western construct similar belum-banyak-
to radicalism, which instills tahu-dan-
fear among Islamic paham-tentang-
communities regarding their
faith.

Covert Refusal to Among 1,200 respondents, https://nasiona
engage in 33.4% expressed unwillingness l.kompas.com/r
interfaith to live alongside individuals of ead/2012/06/06
dialogues different religions, 25% lacked /03234293/toler

trust in followers of other ansijadi.tantang
religions, and 68% opposed the an?page=al

construction of places of
worship for other religious
groups in their communities.
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Resistance Form Narrative Source
Type

Avoidance Individuals affiliated with radical https://jesoc.co

of ideologies, terrorist activities, m/wp-

informatio  organizations like ISIS, and content/upload

n related acts of suicide bombing tend to s/2016/06/KC4

to religious selectively avoid information that _81.pdf

moderation promotes religious moderation.

Hate Religious moderation is depicted https://www.ti

speech as a major government initiative, ntasiyasi.com/2
carefully planned to impose a 021/12/tolak-
Western  interpretation  of moderasi-
Islamic life on Muslims. beragama-

berkedok.html

Sources: Online news and scholarly article

Table 1 provides an overview of the various forms of resistance exhibited
by lower- to middle-class communities against the teachings of religious
moderation. Additionally, it highlights three crucial contexts regarding
resistance to religious moderation within these communities.

First, overt resistance to religious moderation among lower- to middle-
class communities manifests through public demonstrations, arson attacks on
places of worship, and bombings targeting religious sites. Notably, the large-
scale protests in 2017 led to the criminalization of Basuki Tjahaja Purnama, a
leader who had made significant contributions to Jakarta as the Governor of
DKI Jakarta at the time. These demonstrations, driven by intolerance,
prioritized identity politics over humanitarian principles. Furthermore,
resistance to religious moderation is evident in incidents such as the burning of
the HKI Suka Makmur Church in Aceh Singkil, Aceh Province, and the
bombing near Makassar Cathedral in South Sulawesi. These acts reflect a lack
of awareness within certain community groups regarding religious diversity.
Such resistance arises from misunderstandings and a lack of knowledge about
government policies promoting religious moderation, leading to self-centered
attitudes and an inability to accept differences.

Second, semi-covert resistance to religious moderation is characterized
by protests, criticisms, and demands. For example, residents of Jadimulya in
Hegarsari Village, Pataruman Subdistrict, Banjar City, West Java, opposed the
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establishment of Santo Filipus Church, which was planned to be built adjacent
to Nurul Huda Mosque. Criticism of religious moderation often stems from the
perception that it originates from the secular and liberal West, contradicting
Islamic values. Additionally, opposition is expressed through hashtags such as
(#RejectReligiousModeration), portraying religious moderation as a Western
ideological influence. It is essential to clarify to lower- to middle-class
communities that such assumptions are unfounded. Religious moderation
does not originate from the West but is inherent in Islam itself, as evidenced by
Islam’s moderate nature since its revelation in Mecca in 610 AD. A historical
example is the peaceful conquest of Mecca (Fathu Mecca) in 630 AD, which
demonstrated Islam’s emphasis on moderation.

Third, covert resistance to religious moderation manifests through
passive actions, such as avoiding participation in interfaith dialogues—an
implicit form of defiance to uphold existing beliefs. Avoiding discussions on
religious moderation serves as a means of maintaining commitment to their
established faith. When individuals feel their beliefs are challenged, their
resistance can intensify, potentially leading to aggressive behavior, including
hate speech, both in person and through online platforms. A nationwide
survey conducted by CSIS in 2012 highlighted concerning attitudes, with
significant portions of respondents expressing anti-non-Muslim sentiments
and distrust. Extremist groups, including terrorist organizations and those
affiliated with ISIS, actively reject information promoting religious
moderation because they have internalized exclusive ideologies and refuse to
accept alternative perspectives. This form of resistance represents political
opposition, reinforcing ideological identity.

These insights underscore the multifaceted nature of resistance to
religious moderation among lower- to middle-class communities. Such
resistance is not merely a spontaneous reaction but is deeply rooted in both
psychological and political factors. From a psychological perspective,
individuals who reject religious moderation often employ avoidance
mechanisms, cognitive dissonance, and even hostility to defend their

beliefs. From a political perspective, resistance takes the form of silent
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defiance, ideological reinforcement, and even digital mobilization, which
strengthens exclusivist attitudes. As a result, religious moderation
continues to be misunderstood, as those who resist it tend to filter
information, avoid dialogue, and spread hate speech to maintain the status
quo. This resistance is not solely driven by ignorance but is also shaped by
deeply ingrained ideological and psychological factors, making it

increasingly difficult to foster a more moderate understanding.

b. Factors of resistance to religious moderation
Resistance to religious moderation among lower- to middle-class
communities is influenced by various factors. These contributing factors can
be observed in Table 2.

Table 2. Factors of resistance to religious moderation among
lower- to middle-class communities

Aspect Factor Narrative Source

Ideology Fear The perception that religious https://www.youtu
moderation is a Western be.com/watch?v=u2
import aimed at Muslimsas a _-N7T74dl
potential threat can foster fear
and undermine unity within
Muslim communities.

Distrust A fundamental issue often https://www.komp
encountered is the failure to as.id/baca/opini/20
convey the authenticity of the 23/01/12/penguata
normative aspects of religious n-moderasi-
moderation as derived from beragama
religious teachings (the Quran
and Hadith).

Values Discontent  Religious moderation has yet https://fsyariah.uin
to take root as a set of values khas.ac.id/berita/d
and teachings within lower- etail/rekonstruksi-
to middle-class communities. moderasi-beragama
Instead, it is often reduced to
mere rhetoric, serving as an
organizational identity rather
than a lived practice.

Disagreeme To date, no place of worship https://kemenag.go.

nt with for non-Muslims has been id/opini/mengurai-
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Aspect Factor Narrative Source

values established in Cilegon, Banten  polemik-penolakan-
Province. The community pendirian-gereja-di-
opposes  their  presence, cilegon-jr7bvt
perceiving them as a potential
threat to the Muslim
population in the area.

Intent Specific State authorities often engage https://kemenag.go.

interests in intolerant practices by id/kolom/mengapa
formulating policies driven by  -moderasi-
specific interests, disregarding beragama-02MbN
the constitutional rights of
religious communities to
freely practice their faiths.

Source: Compilation by the authors, 2024

Table 2 highlights the factors contributing to the rejection of religious
moderation among lower- to middle-class communities. Additionally, it
outlines five key contexts that shape this resistance.

Firstly, resistance to religious moderation within lower- to middle-class
communities is influenced by ideological factors, particularly fear and distrust.
This aligns with the concept of motivated reasoning, where individuals are
more inclined to accept information that supports their beliefs while rejecting
information that contradicts them. There is a prevailing perception that
religious moderation is a strategic effort to assimilate Islam, which is viewed as
a potential threat to the Muslim community. Moreover, many believe that
religious moderation lacks a solid foundation in the Quran and Hadith (Zuhdi,
M. N. 2024; Mursyid et al.,, 2024). Therefore, addressing this resistance
requires more than just educational efforts; it necessitates strategies to alleviate
fear and build trust through religious, social, and political approaches.

Secondly, resistance to religious moderation is driven by value-related
factors, such as discontent and disagreement, indicating that opposition is not
solely ideological but also stems from perceptions of the values associated
with religious moderation. Many feel that the concept has yet to incorporate
Islamic principles in a way that resonates with lower- to middle-class
communities. Instead, it is often perceived as a superficial organizational

slogan rather than a genuine practice. For instance, in Cilegon, Banten
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Province, places of worship for non-Muslims remain prohibited, as the local
community resists religious integration, fearing that it may threaten the
purity of Islamic teachings.

Thirdly, resistance is reinforced by goal-oriented factors, driven by
specific interests. This suggests that opposition is not solely about religious
beliefs but is also linked to perceptions of government policies and social
justice. In some cases, state authorities engage in intolerant practices by
prioritizing political and state interests over the rights of religious
communities to practice their faith freely.

These three interrelated factors ideological (fear and distrust), value-
related (discontent and disagreement), and goal-oriented (specific interests)
contribute to the complexity of resistance to religious moderation. From a
psychological perspective, resistance is fueled by fear, distrust, dissatisfaction,
and specific interests, making it difficult for communities to embrace religious
moderation. From a political perspective, resistance is often exploited in
identity politics, struggles for religious legitimacy, and mobilization for certain
political agendas. To address this resistance, two key solutions can be
implemented: (1) Building Public Trust - The government must demonstrate
that religious moderation is not merely a political tool but genuinely aims to
protect religious freedom and promote social harmony; (2) Dialogue and
Inclusivity - Lower- to middle-class communities must be actively engaged in
discussions and policies related to religious moderation so that they feel a
sense of ownership and participation in the process.

c. Implications of resistance to religious moderation
The resistance to religious moderation among lower- to middle-class
communities has various implications. These implications can be observed in
Table 3 below.

Table 3. Implications of resistance to religious moderation among lower- to middle-class
communities

Implication Narrative Source
Disharmony There is ongoing disharmony https://scholar.google.
between Islamist groups and co.id/scholar?oi=bibs&
cultural Islam groups in Indonesia. cluster=15280343621707
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Implication

Narrative

Source

Islamist groups remain resolute in
their pursuit of establishing an
Islamic state, while cultural Islam
groups uphold their commitment to
the principles of the Unitary State of
the Republic of Indonesia (NKRI),
founded on Pancasila and the 1945
Constitution.

724768&btnl=1&hl=id

Negative
reputation

Acts of terrorism, although often
justified wusing religious rhetoric,
fundamentally contradict the core
teachings of Islam. Such acts
contribute to the negative perception
of the religion as a whole.

https:/ /jurnal.lp2msas

babel.ac.id/

Tension

Tensions surrounding  Sunni-Shia
conflicts in Jember and Sampang,
both in East Java, persist as
extensions of past incidents. These
include attacks by groups targeting
followers of IJABI (Ikatan Jamaah
Ahlul Bait Indonesia, or the
Association of Jamaah Ahlul Bait
Indonesia) and assaults on a Shia-
affiliated boarding school under
YAPI (Yayasan Asrama Pelajar
Islam, or the Islamic Students
Dormitory Foundation).

https:/ /jurnal.ar-

raniry.ac.id/index.php

/substantia/article/do

wnload /4930/3255

Conflict

The Poso conflict in Central
Sulawesi tragically illustrates how
political power struggles can
manipulate religion. In their pursuit
of regional control, local elites may
exploit  religious  differences—
particularly between Muslims and

Christians —resulting in violence
and bloodshed.

https:/ /www.pskp.or.i

d/2020/08/06/konflik-

agama-dan-krisis-

intoleransi-tantangan-

atau-

Violence

The prohibition and dissolution of
worship at the Kemah Daud
Christian ~ Church  Congregation
(GKKD) in Bandar Lampung,
Lampung Province, escalated into
violence. Ongoing issues related to
church permit processing triggered

https:/ /kupastuntas.co

/2023/02/20/ viral-
pembubaran-ibadah-

gereja-di-
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Implication Narrative Source
acts of intolerance, with residents
resorting to violence.
Source: Compilation by the authors, 2024

Table 3 examines the consequences of resistance to religious moderation
within lower to middle-class Indonesian communities. It identifies three key
contexts underlying this resistance and its resulting impacts.

Firstly, resistance to religious moderation among lower to middle-
class communities fosters social disharmony. In this case, extremist Islamic
groups perceive themselves as protectors of the “purity of Islam” and view
moderate groups as a threat to their religious teachings. Social media and
exclusive religious lectures reinforce this polarization by promoting the
narrative that “Islam is under threat” from religious moderation. Regional
elections (Pilkada) and national elections frequently become platforms for
exploiting the moderation-versus-radicalism debate, further deepening
societal divisions. Governments often struggle to navigate these conflicts — if
they adopt a repressive approach, they risk being perceived as anti-Islam,
whereas a lenient stance may enable extremist groups to grow stronger.

Secondly, resistance to religious moderation among lower to middle-
class communities leads to heightened sectarian tensions. Sunni-Shia conflicts
in Jember and Sampang, for example, are continuations of past hostilities,
exacerbated by attacks on followers of IJABI (Ikatan Jamaah Ahlul Bait
Indonesia, or Association of Jamaah Ahlul Bait Indonesia) and a school
affiliated with YAPI (Yayasan Asrama Pelajar Islam, or Islamic Students
Dormitory Foundation) by groups identifying as Aswaja (Ahl al-Sunnah wa
al-Jama’ah) militias. In this case, the Laskar Aswaja group considers itself a
“pure” Sunni faction, while Shia groups, such as IJABI and YAPI followers,
are seen as deviants from their interpretation of Islam. This polarization is
further reinforced by the long-standing “Sunni vs. Shia” conflict, which exists
both locally and globally.

Thirdly, resistance to religious moderation within lower to middle-
class communities results in violent conflict. The Poso conflict in Central

Sulawesi, which erupted in 1998, divided society into two main groups—
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Muslims and Christians —who became increasingly polarized due to social
and political competition. The root cause was a struggle for political power
and economic dominance, though religion was used as a justification for the
violence. Poso cleric Yahya Al-Amri asserted that religion had been
manipulated as a tool for political power struggles. Competing interests
among local elites fueled the conflict, leading to massacres and widespread
bloodshed driven by temporary political ambitions.

These three contextual frameworks highlight the far-reaching
implications of resistance to religious moderation among lower to middle-
class communities. From a social-psychological and political perspective,
limited access to in-depth religious education, the growing influence of
digital media, and the polarization of religious identities contribute to
disharmony, tension, and conflict. The rise of viral preachers (Ustaz) on social
media, who offer simplistic and instant interpretations of Islam, has made
their teachings more appealing compared to traditional scholars (ulama),
who emphasize deeper and more contextual religious understanding. This
phenomenon is further reinforced by confirmation bias, where individuals
actively seek information that aligns with their preexisting beliefs. As a
solution, a combination of educational, dialogical, and policy-based
strategies must be implemented to strengthen the understanding of Islam

as rahmatan lil ‘alamin —an inclusive and peaceful faith.

2. Discussion

Models of resistance to religious moderation among lower to
middle-class communities can be categorized into three key factors. First,
dissatisfaction with the socioeconomic and political system significantly
contributes to resistance, particularly when individuals perceive religious
moderation as contradictory to their established beliefs. Additionally, this
resistance is intensified by the perception that religious moderation could
weaken their group identity (Sani, 2005; Hasan & Mujahidin, 2023; Rozi et
al., 2024; Sabiruddin et al., 2024).

Second, fear of change and distrust also drive resistance. Many
individuals experience significant anxiety over changes that threaten
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traditional religious values and practices (Bunzli et al., 2015). Such fears
frequently manifest as distrust towards entities advocating for religious
moderation (Alvian, 2023; Lathif & Ulum, 2022). The findings align with
resistance theories, notably cognitive dissonance and motivated reasoning,
which argue that individuals actively seek information consistent with their
beliefs and reject opposing views.

Third, political identity and power struggles are significant sources
of resistance. Groups may resist religious moderation to maintain their
political exclusivity and identity politics (Pande, 2025; Taiwo, 2022). This
phenomenon often connects with mass mobilization strategies rooted in
religious or ethnic sentiments. Globally, extremist movements exploit
socioeconomic grievances to recruit adherents (Saputra, 2023), utilizing
fears and distrust to promote radicalism. Addressing this requires
structural reforms —including equitable policy-making, inclusive education,
and economic empowerment — to effectively tackle the roots of resistance.

Implications of resistance to religious moderation among lower to
middle-class communities are profound, spanning various societal dimensions:
(1) Social polarization and tension resulting from inter-religious conflicts
undermine stability and cohesion; (2) Economic instability emerges due to
disruptions in productive activities stemming from religious-based conflicts,
negatively impacting community welfare; (3) Resistance also hampers
educational growth, as exposure to diverse perspectives and critical thinking
diminishes; (4) Increased radicalization arises from feelings of
marginalization, facilitating extremist recruitment; (5) Resistance perpetuates
gender inequality and restricts women’s empowerment, reinforcing
patriarchal norms and limiting women'’s societal participation (Akmaliah et
al., 2022; Atkinson et al., 2011; Lakoni et al., 2023).

Efforts to promote religious moderation face considerable
challenges, notably misunderstandings about its historical roots and
misconceptions framing it as a foreign ideology (Lakoni et al., 2023;
Hashemi, 2009; Somer, 2007; Mutawali, 2023). Pre-existing negative

perceptions and misinformation also contribute significantly to community
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resistance (Zhang et al., 2010). Additionally, the prevalence of online
religious content, often extremist and exclusive, increases susceptibility to
radical ideologies (Lessy & Rohman, 2022; Rogers, 2018; Larasati &
Fernando, 2023; Pabbajah et al., 2021; Nil & Ishfaq, 2023).

Academic discussions on religious moderation primarily focus on
Muslim communities” support and engagement (Iman et al, 2023).
Religious moderation is viewed as a corrective approach to religious
misconceptions (Wibowo & Nurjanah, 2021; Riyanto, 2024). Studies
emphasize the role of educators in fostering religious moderation through
character education (Muhammad, 2021), particularly in Indonesia’s diverse
society (Kashvi, 2024). Research also highlights how religious scholars play
a crucial role in spreading moderation principles within local communities
(Faisal et al., 2022; Montasir et al., 2023; Munjiah, 2023; Salleh et al., 2024).
However, there remains a gap in exploring the resistance to religious
moderation.

The findings of this research contribute to government efforts in
fostering a peaceful and stable Indonesia. As the world’s largest Muslim-
majority democracy, Indonesia serves as a model for integrating religious
moderation into national policies without triggering major social conflicts
(Mubarok & Candra, 2020). Other nations can look to Indonesia’s approach
as a form of soft power diplomacy (Mazya et al., 2024; Mukhibat et al., 2023;
Kurniawati, 2023; Idi & Priansyah, 2023). This research, therefore, offers
valuable insights for global efforts to promote peace, strengthen tolerance,
and develop religious moderation strategies adaptable to various social and
political contexts.

The approach to teaching religious moderation to lower to middle-
class communities requires re-evaluation (Mu'in et al., 2023; Syarif et al.,
2024; Anwar et al., 2024). Resistance often stems from misunderstandings
and misinformation, particularly the misconception that religious
moderation originates from secular Western ideologies (Hashemi, 2009;
Somer, 2007; Kosim et al., 2024). To counter this, religious moderation

should begin with an explanation of their historical lineage from Mecca to
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Indonesia. Religious moderation is not a novel concept but an enduring
principle presented in a contemporary framework. With a clearer
understanding, lower to middle-class communities may become more
receptive, reducing resistance and fostering a more inclusive religious
environment.

The phenomenon of resistance to religious moderation in Indonesia
provides critical insights for global society, particularly for countries
managing diverse religious populations and seeking to prevent extremism
and radicalization. The strategies and insights developed from this research
can serve as a model for countries with similar contexts, such as India,
Nigeria, and Myanmar, to mitigate social conflicts arising from religious
misunderstanding and intolerance. Moreover, Indonesia’s experience in
promoting religious moderation through culturally sensitive and
historically informed education and policy initiatives positions the country
as a global leader and valuable partner in international diplomacy and
interfaith dialogue.

Furthermore, international bodies and policymakers could leverage
Indonesia’s successful experiences to develop frameworks and best
practices that can be adapted globally. Collaborative efforts in international
forums can foster deeper understanding and knowledge exchange,
promoting sustainable peace and coexistence across diverse societies. Thus,
Indonesia’s insights and methodologies offer not just national but also
substantial international significance, potentially guiding global initiatives
aimed at reducing conflict, promoting intercultural dialogue, and
enhancing global stability.

Building upon this international relevance, it is essential to recognize
that resistance to religious moderation, while deeply rooted in local contexts,
is increasingly shaped by transnational discourses and digital influences that
transcend national boundaries. The rapid circulation of extremist ideologies
through global media platforms underscores the urgency for countries like
Indonesia to articulate religious moderation not merely as a domestic policy,
but as part of a broader global narrative grounded in peace, tolerance, and
intercultural understanding (Amri et al., 2024; Usman et al., 2024).
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In this regard, Indonesia’s unique integration of traditional Islamic
education, such as pesantren values and intercultural religious dialogue, offers
a rich framework that other nations can adapt to their sociocultural
landscapes (Salim et al., 2024; Athoillah et al., 2024). As resistance in many
societies arises from identity-based anxieties and historical grievances,
Indonesia’s approach —which emphasizes theological authenticity, historical
continuity, and cultural rootedness — demonstrates how religious moderation
can be contextualized without compromising its universal ideals (Jakfar et al.,
2023; Nugroho et al., 2024). This model affirms the potential of a localized yet
globally resonant form of religious moderation, one that not only mitigates
conflict but also contributes to a more stable and pluralistic international
order (Syahbudin et al., 2023).

To ensure the sustainability and global relevance of religious
moderation efforts, it is imperative to foster stronger transnational
collaboration between educational institutions, religious authorities, and
civil society organizations. Such cooperation can facilitate the exchange of
pedagogical methods, narratives, and grassroots strategies that have
proven effective in promoting tolerance and countering extremism. For
instance, initiatives that promote counseling-based approaches within
Islamic higher education, as demonstrated in Indonesia, could be adapted
to similar institutional settings across Asia and Africa to strengthen
students' critical awareness and inclusive values (Syahbudin et al., 2023).

Furthermore, reimagining the role of religious leaders and educators —
not merely as transmitters of doctrine, but as cultural interpreters and
peacebuilders —will be crucial in addressing resistance that stems from both
theological rigidity and sociopolitical distrust. In this context, Indonesia’s
nuanced approach to reconciling textual and contextual interpretations of
Islam (Jakfar et al., 2023; Nugroho et al., 2024) sets a compelling precedent for
countries navigating similar religious and ethnic complexities. By advancing
these collaborative and integrative strategies, the global community can work
toward a more inclusive framework for religious coexistence rooted in mutual

respect and shared moral values.
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D. Conclusion

The phenomenon of resistance to religious moderation in Indonesia
offers valuable lessons for the global community, particularly for countries
facing similar challenges in managing religious diversity and preventing
radicalism. This study highlights that one of the primary challenges in
promoting religious moderation is the gap in understanding between the
government and lower to middle-class communities. Other nations can
learn from Indonesia’s experience by developing more inclusive
communication strategies that incorporate cultural and linguistic
approaches suited to each society’s social context. This ensures that the
concept of moderation is more easily understood and accepted, reducing
the risk of misinterpretation. Many multicultural nations, such as France,
India, Nigeria, and Myanmar, struggle to prevent radicalization stemming
from religious misunderstandings.

The model implemented in Indonesia for promoting religious
moderation can serve as a reference in designing more effective
deradicalization programs, particularly those focused on education and the
empowerment of lower to middle-class communities. Additionally,
Indonesia’s success in managing pluralism and religious moderation positions
the country as a valuable asset in global diplomacy. Indonesia has the potential
to lead international interfaith dialogues and share its experiences in fostering a
tolerant society amidst religious and cultural diversity.

The theoretical framework used to analyze resistance among lower
to middle-class communities toward religious moderation has provided
valuable insights. Negative perceptions of religious moderation often reflect
concerns about the increasing threats of suicide bombings, social
disharmony, conflict, and violence that endanger national stability.
However, the government must address the root causes of this resistance
rather than merely reacting to its symptoms. This study suggests that one
effective way to mitigate resistance is by revisiting and contextualizing
religious moderation within early Islamic history. Demonstrating that

religious moderation is not a new concept but has been an integral part of
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Islamic tradition since the time of Prophet Muhammad in Mecca and
Medina can help lower to middle-class communities perceive it as authentic
rather than as a modern construct.

This study primarily focuses on the widespread rejection of religious
moderation as observed in online media, which presents certain limitations.
One key limitation is the relatively small sample size, underscoring the need
for further research that employs a more contextualized approach. Future
studies could examine the positive effects of refining the religious moderation
narrative and countering accusations that it is a novel or foreign doctrine. By
incorporating new data, researchers may observe a shift from resistance to
acceptance. Scientific inquiry is continuously evolving, adapting to changes in
the social landscape and emerging phenomena. Given that the dissemination
of religious moderation to lower to middle-class communities aims to reduce
the threats of terrorism, social disharmony, and violence, this research should
not be seen as conclusive but rather as a foundation for ongoing study and
policy development.

Practical recommendations include the implementation of
educational campaigns highlighting the historical roots of religious
moderation in Islam and structured interfaith dialogues at the community

level to foster mutual understanding and reduce resistance.

Bibliography

Akmaliah, W., Sulistiyanto, P., & Sukendar. (2022). Making Moderate Islam
in Indonesia. Studies in Conflict & Terrorism, 47(11), 1495-1509.
https:/ /doi.org/10.1080/1057610X.2022.2034224.

Alvian, R. A. (2023). How Extremist Movements Delegitimise Religious
Moderation Campaigns: A Case of Hizbut Tahrir Indonesia (2018-
2022). Perspectives on Terrorism, 17(3), 23-41.
https:/ /doi.org/10.19165/ MDOT2199.

Amri, Y., Febriandi, Y., & Da-Oh, P. (2024). Religious Moderation Unveiled:
The Intersection of Textual and Contextual Approaches to
Understanding Indonesian ~ Muslims. Migot:  Jurnal — IImu-Ilmu
Keislaman, 48(1), 105-125. https:/ /doi.org/10.30821 /miqot.v48i1.1207.

JIP-The Indonesian Journal of the Social Sciences {951


https://doi.org/10.1080/1057610X.2022.2034224
https://doi.org/10.19165/MDOT2199
https://doi.org/10.30821/miqot.v48i1.1207

Virsad [lrial Posnadeir p-ISSN: 2338-8617
Vol. 13, No. 2, May 2025 e-ISSN: 2443-2067

Anwar, S., Fakhruddin, A., Fagihuddin, A., Sudirman, & Romli, U. (2024).
Understanding Tolerance: Student Perceptions of Islamic Religious
Education in Public Universities. Jurnal Pendidikan Islam, 10(2),
294-307. https:/ /doi.org/10.15575/jpi.v10i2.38649.

Athoillah, M., Rahman, A. S, Firdaus, A. S., & Septiadi, M. A. (2024). Policies
and Practices Religious Moderation in Pesantren. Jurnal Pendidikan
Islam, 10(2), 387-396. https:/ /doi.org/10.15575/jpi.v10i2.27543.

Atkinson, J.-A., Vallely, A, Fitzgerald, L., Whittaker, M., & Tanner, M. (2011).
The Architecture and Effect of Participation: a Systematic Review of
Community Participation for Communicable Disease Control and

Elimination. Implications for Malaria Elimination. Malaria Journal, 10,
1-33. https:/ /doi.org/10.1186 /1475-2875-10-225.

Bunzli, S., Smith, A., Schiitze, R., & O’Sullivan, P. (2015). Beliefs Underlying
Pain-Related Fear and how they Evolve: A Qualitative Investigation
in People with Chronic Back Pain and High Pain-Related Fear. BM]
Open, 5(10), e008847. https:/ /doi.org/10.1136/bmjopen-2015-008847.

Dirgantara, A., & Asril, S. (2023). Soroti Intoleransi, Alissa Wahid: Banyak
yang Ingin Eksklusif Beragama, Tak Mau Ada Orang dari Agama
Lain. kompas.com.

Faisal, A., Pabbajah, M., Abdullah, 1., Muhammad, N. E., & Rusli, M. (2022).
Strengthening  Religious Moderatism through the Traditional
Authority of Kiai in Indonesia. Cogent Social Sciences, 8(1), 2150450.
https:/ /doi.org/10.1080/23311886.2022.2150450.

Festinger, L. (1957). A Theory of Cognitive Dissonance. Stanford University
Press.

Hanif, H., Mukri, M., Madnasir, & Siatan, M. S. (2024). Human Resource
Development in Islamic Higher Education Through Religious
Moderation Values: Fostering Civil Society. Ulumuna, 28(2), 1071~
1098. https:/ /doi.org/10.20414 / ujis.v28i2.1135.

Hart, W., Albarracin, D., Eagly, A. H., Brechan, I, Lindberg, M. ]., & Merrill,
L. (2009). Feeling Validated Versus being Correct: A Meta-Analysis of
Selective Exposure to Information. Psychological Bulletin, 135(4), 555-
588. https:/ /doi.org/10.1037/a0015701.

Hasan, M. S., & Mujahidin. (2023). Sufism and Religious Moderation: The
Internalization Process in Thoriqgoh Syadziliyah Al Masudiyah
Jombang. Nazhruna:  Jurnal  Pendidikan  Islam, 6(3), 492-511.
https://doi.org/10.31538 /nzh.v6i3.4841.

952}  JIP-The Indonesian Journal of the Social Sciences


https://doi.org/10.15575/jpi.v10i2.38649
https://doi.org/10.15575/jpi.v10i2.27543
https://doi.org/10.1186/1475-2875-10-225
https://doi.org/10.1136/bmjopen-2015-008847
http://kompas.com/
https://doi.org/10.1080/23311886.2022.2150450
https://doi.org/10.20414/ujis.v28i2.1135
https://doi.org/10.1037/a0015701
https://doi.org/10.31538/nzh.v6i3.4841

Resistance to Religious Moderation in Indonesian’s Lower to Middle-Class Communities
Siti Mahmudah et al.

Hashemi, N. (2009). Islam, Secularism, and Liberal Democracy: Toward a
Democratic Theory for Muslim Societies. OUP USA.

Idi, A., & Priansyah, D. (2023). The Role of Religious Moderation in
Indonesian Multicultural Society: A Sociological Perspective. Asian
Journal —of Engineering,  Social and Health, 2(4), 246-258.
https:/ /doi.org/10.46799/ ajesh.v2i4.55.

Iman, R. Q., Baihaki, R., & Farhan, I. (2023). Ijtihad Mubadalah of Judges on
Women's Rights after Divorce and its Contribution to Family Law
Reform in Indonesia. SMART: Journal of Sharia, Tradition, and

Modernity, 3(1), 1-15.
http:/ /ejournal.radenintan.ac.id/index.php/smart/article / view /169
81/6536.

Jakfar, T. M., Bakry, N., Andy, S., & Habibi, M. M. Z. (2023). The Struggle
Between Salafi Scholars and Islamic Boarding School Scholars: the
Controversy Over the Practice of Figh Hadith in Aceh and North
Sumatra, Indonesia. Jurnal Ilmiah Islam Futura, 23(2), 88-109.
https:/ /doi.org/10.22373 /jiif.v23i1.17733.

Jamilah, S. (2021). Moderate Islamic Education to Enhance Nationalism
among Indonesian Islamic Student Organizations in the Era of
Society 5.0. Journal of Social Studies Education Research, 12(3), 79-100.
https:/ /jsser.org/index.php/jsser/article/ view /3506.

Jati, W., & Bachtiar, H. (2024). Redefining Religious Moderation Education
for Urban Muslim Youth. EDUKASI: Jurnal Penelitian Pendidikan
Agama Dan Keagamaan, 22(1), 153-166.
https:/ /doi.org/10.32729 /edukasi.v22i1.1832.

Kashvi, F. A. (2024). Husband and Wife Relationship of Tabligh Jama‘ah in
Ambehta Mohan India and its Implications for Household Harmony
from the Perspective of Mubadalah. Journal of Islamic Mubadalah, 1(2),
79-95. https:/ /doi.org/10.70992/rzkm3p26.

Kosim, M., Kustati, M., Sirait, W. R., Fajri, S., Febriani, S. R., Mufti, &
Perrodin, D. D. (2024). Developing a Religious Moderation-Based
Curriculum Module for Laboratory Madrasah Tsanawiyah in
Islamic Higher Education. Jurnal Pendidikan Islam, 10(2), 350-362.
https://doi.org/10.15575/jpi.v10i2.39163.

Kunda, Z. (1990). The Case for Motivated Reasoning. Psychological Bulletin,
108(3), 480-498. https:/ /doi.org/10.1037/0033-2909.108.3.480.

JIP-The Indonesian Journal of the Social Sciences {953


https://doi.org/10.46799/ajesh.v2i4.55
http://ejournal.radenintan.ac.id/index.php/smart/article/view/16981/6536
http://ejournal.radenintan.ac.id/index.php/smart/article/view/16981/6536
https://doi.org/10.22373/jiif.v23i1.17733
https://jsser.org/index.php/jsser/article/view/3506
https://doi.org/10.32729/edukasi.v22i1.1832
https://doi.org/10.70992/rzkm3p26
https://doi.org/10.15575/jpi.v10i2.39163
https://doi.org/10.1037/0033-2909.108.3.480

Virsad [lrial Posnadeir p-ISSN: 2338-8617
Vol. 13, No. 2, May 2025 e-ISSN: 2443-2067

Kurniawati, A. (2023). Religious Moderation in Indonesia According to
Islamic Views. 12 Waiheru, 9(1), 100-106.
https:/ /doi.org/10.47655/12waiheru.v9i1.103.

Lakoni, L., Ardiansyah, M., & Juwita, M. N. (2023). Reconstruction of
Marriage and Divorce Law for Civil Servants. SMART: Journal of
Sharia, Tradition, and Modernity, 3(1), 55-68.
https:/ /dx.doi.org/10.24042 / smart.v3i1.16979.

Larasati, Y. G., & Fernando, H. (2023). Objektifikasi Tubuh dalam Iklan
Rekrutmen Kerja di Instagram: Questioning  Women
Empowerment. Masyarakat Madani: Jurnal Kajian Islam Dan
Pengembangan  Masyarakat, 8(2), 85-106. https://ejournal.uin-
suska.ac.id/index.php/jmm/article/view/23159.

Lathif, A. A., & Ulum, M. B. (2022). Moderasi Beragama Menurut Sayyid
Qutub dalam Kitab Tafsir Fi Zilal Al-Qur’an: Studi Kritis atas
Penafsiran SURAH Al-Baqarah Ayat 143. Al Furqan: Jurnal Ilmu Al
Quran dan Tafsir, 5(1), 21-54.
https:/ /doi.org/10.58518 / alfurgon.v5i1.981.

Lessy, Z., & Rohman, M. (2022). Muslim Millennial Youths Infusing Religious
Moderation: A Case Study Approach to Investigate their Attitude.
Dialogia: ~ Jurnal ~ Studi  Islam  Dan  Sosial, — 20(1), 1-27.
https:/ /doi.org/10.21154 / dialogia.v20i1.3791.

Lubis, S., Ependi, R., Harahap, M. Y., & Hakim, A. (2023). The Relevance of
Jamal Al-Banna’s Islamic Legal Thoughts with Religious Moderation
in Indonesia. Al-Istinbath: Jurnal Hukum Islam, 8(1), 237-252.
https:/ /doi.org/10.29240/ihi.v8i1.6649.

Marjani, G. I. (2023). Overcoming Theological Dilemmas: Fostering Religious
Moderation through the Resolution of Faith and Rationality. Religious:
Jurnal Studi Agama-Agama Dan Lintas Budaya, 7(2), 115-128.
https:/ /doi.org/10.15575/ rjsalb.v7i2.28311.

Mazya, T. M,, Ridho, K., & Irfani, A. (2024). Religious and Cultural Diversity in
Indonesia: Dynamics of Acceptance and Conflict in a Multidimensional
Perspective. International Journal of Current Science Research and Review,
7(7),4932-4945. https:/ / doi.org/10.47191 /ijcstr/ v7-i7-32.

Montasir, L. O., Salzabil, A. Z. A., Rafiun, N. A. S,, Kasih, M., & Marsaban, A.
(2023). The Utilization of Medicinal Plants in Kolaka Local Community:
An Ethnobotanical Study. IAS Journal of Localities, 1(2), 81-92.
https://doi.org/10.62033/iasjol.v1i2.19.

954}  JIP-The Indonesian Journal of the Social Sciences


https://doi.org/10.47655/12waiheru.v9i1.103
https://dx.doi.org/10.24042/smart.v3i1.16979
https://ejournal.uin-suska.ac.id/index.php/jmm/article/view/23159
https://ejournal.uin-suska.ac.id/index.php/jmm/article/view/23159
https://doi.org/10.58518/alfurqon.v5i1.981
https://doi.org/10.21154/dialogia.v20i1.3791
https://doi.org/10.29240/jhi.v8i1.6649
https://doi.org/10.15575/rjsalb.v7i2.28311
https://doi.org/10.47191/ijcsrr/v7-i7-32
https://doi.org/10.62033/iasjol.v1i2.19

Resistance to Religious Moderation in Indonesian’s Lower to Middle-Class Communities
Siti Mahmudah et al.

Mu'in, F., Faisal, F., Fikri, A., Asnawi, H. S., & Nawawi, M. A. (2023). The
Practice of Substitute Heirs in Indonesian Religious Court: Restricted
Interpretation. Al-Ahwal: Jurnal Hukum Keluarga Islam, 16(1), 141-157.
https:/ /doi.org/10.14421 /ahwal.2023.16107.

Mubarok, S., & Candra, R. (2020). Islamic International Relations as a Potential
Tool to Indonesia’s Soft Power Diplomacy. 436, 954-959.
https:/ /doi.org/10.2991 / assehr.k.200529.200.

Muhaemin, M., Rusdiansyah, R., Pabbajah, M., & Hasbi, H. (2023). Religious
Moderation in Islamic Religious Education as a Response to Intolerance
Attitudes in Indonesian Educational Institutions. Journal of Social
Studies Education Research, 14(2), 253-274.
https:/ /www .learntechlib.org/p/223024/ .

Muhammad, A., & Hiariej, E. (2021). Deradicalization Program in Indonesia
Radicalizing the Radicals. Cogent Social Sciences, 7(1), 1905219.
https:/ /doi.org/10.1080/23311886.2021.1905219.

Muhammad, R. (2021). Internalisasi Moderasi Beragama dalam Standar
Kompetensi Kemandirian Peserta Didik. Jurnal Ilmiah Al-Muttagin, 6(1),
95-102. https:/ /doi.org/10.37567/ al-muttaqin.v6il.411.

Mubhtar, F. (2023). Toward Religious Moderation: Mohammed Arkoun’s
and Hasan Hanafi’'s Perspectives on Indonesian Wasatiyah
Islam. MIQOT: Jurnal Ilmu-Ilmu Keislaman, 47(2), 204.
https:/ /doi.org/10.30821 / migot.v47i2.1119.

Mukhibat, M., Nurhidayati Istiqgomah, A., & Hidayah, N. (2023). Pendidikan
Moderasi Beragama di Indonesia (Wacana dan Kebijakan). Southeast
Asian  Journal of Islamic Education Management, 4(1), 73-88.
https:/ /doi.org/10.21154 / sajiem.v4i1.133.

Munjiah, M. (2023). Demoralization Narrative: Foul Language of Community
Figures. IAS Journal of Localities, 1(1), 54-66.
https://doi.org/10.62033/iasjol.v1il.12.

Mursyid, A. Y., Al-Baihaqi, M. D., & Murtafi’ah, A. R. (2024). Politics and
Pluralism: Analyzing State Official Tafsir and Interfaith Discourse
in Indonesia. Jurnal Studi llmu-Ilmu Al-Qur’an Dan Hadis, 25(1), 57~
76. https:/ /doi.org/10.14421 / gh.v25i1.5379.

Mutawali. (2023). Maqasid al-Shari'a as the Foundation of Islamic
Moderation: Theo-Philosophical Insight against Extreme Religious
Ideology. Ulumuna, 27(1), 341-366.
https://doi.org/10.20414 / ujis.v27i1.560.

JIP-The Indonesian Journal of the Social Sciences {955


https://doi.org/10.14421/ahwal.2023.16107
https://doi.org/10.2991/assehr.k.200529.200
https://www.learntechlib.org/p/223024/
https://doi.org/10.1080/23311886.2021.1905219
https://doi.org/10.37567/al-muttaqin.v6i1.411
https://doi.org/10.30821/miqot.v47i2.1119
https://doi.org/10.21154/sajiem.v4i1.133
https://doi.org/10.62033/iasjol.v1i1.12
https://doi.org/10.14421/qh.v25i1.5379
https://doi.org/10.20414/ujis.v27i1.560

Virsad [lrial Posnadeir p-ISSN: 2338-8617
Vol. 13, No. 2, May 2025 e-ISSN: 2443-2067

Nafi'a, I, Gumiandari, S., Hakim, M. A., Safii, S., & Rokhmadi, R. (2022).
Mitigating Radicalism amongst Islamic College Students in Indonesia
through Religious Nationalism. HTS Teologiese Studies / Theological
Studies, 78(4), 1-11. https:/ /doi.org/10.4102/ hts.v78i4.7547.

Nil, S., & Ishfaqg, U. (2023). The Role of Social Media in Propagating the Religious’
Popular Narratives and Radicalization. Global Digital & Print Media
Review, 6(3), 16-27. https:/ /doi.org/10.31703 / gdpmr.2023(vi-iii).03.

Nugroho, B. H., Mustaniruddin, A., & Taufik, A. (2024). Ideological
Contestation on the Production of Gender Exegesis within
Institutional Quranic Interpretation in Indonesia. Jurnal Studi Ilmu-
Ilmu Al-Qur’an Dan Hadis, 25(2), 346-369.
https:/ /doi.org/10.14421 /gh.v25i2.5388.

Pabbajah, M., Jubba, H., Abdullah, I, Pabbajah, M. T. H., & Juhansar. (2021).
From the Scriptural to the Virtual: Indonesian Engineering Students
Responses to the Digitalization of Islamic Education. Teaching Theology
& Religion, 24(2), 122-130. https:/ /doi.org/10.1111/ teth.12581.

Rahmah, P., Hakim, N., Asyifa, N., Saputra, H., Adli, M., & Fajri, M. Al
(2024). Mediatization of Clothing Consumption among Muslim Teenagers.
2,52-68. https:/ /doi.org/10.62033 /iasjol.v2i1.41.

Riyanto, W. F. (2024). Escaping Islamic Religious Noise: The Pros and Cons of
the Use of Mosque Loudspeakers in Indonesia. Ulumuna, 28(1), 81-107.
https:/ /doi.org/10.20414/ ujis.v28i1.826.

Rogers, B. (2018). Rejecting Religious Intolerance in South-East Asia. [SEAHR,
2(1), 208-235. https:/ /doi.org/10.19184 /jseahr.v2i1.7587.

Rozi, S., Nurlizam, & Zubir, M. (2024). The Reception of Hamka’s Tafsir
Al-Azhar within Social Religious Issues in the Malay World. Jurnal
Studi  Imu-Ilmu  Al-Qur'an  Dan  Hadis, 25(2),  247-272.
https:/ /doi.org/10.14421 / gh.v25i2.5406.

Sabiruddin, Nurfadhilah, Bukhari, Aryanti, Y., & Engkizar. (2024).
Extremism in Pre-Islamic Arab Society: A Perspective on Moderate
Values and Tolerance. Migot: Jurnal Ilmu-Ilmu Keislaman, 48(2), 206
222, https:/ /doi.org/10.30821 /migot.v48i2.1270.

Salim, N. A., Zaini, M., Wahib, A., Fauzi, 1., & Asnawan. (2024). Fostering
Moderate Character of Santri: Effective Hidden Curriculum
Strategy in Islamic Boarding Schools. Nazhruna: Jurnal Pendidikan
Islam, 7(2), 357-372. https:/ /doi.org/10.31538 /nzh.v7i2.4676.

956} JIP-The Indonesian Journal of the Social Sciences


https://doi.org/10.4102/hts.v78i4.7547
https://doi.org/10.31703/gdpmr.2023(vi-iii).03
https://doi.org/10.14421/qh.v25i2.5388
https://doi.org/10.1111/teth.12581
https://doi.org/10.62033/iasjol.v2i1.41
https://doi.org/10.20414/ujis.v28i1.826
https://doi.org/10.19184/jseahr.v2i1.7587
https://doi.org/10.14421/qh.v25i2.5406
https://doi.org/10.30821/miqot.v48i2.1270
https://doi.org/10.31538/nzh.v7i2.4676

Resistance to Religious Moderation in Indonesian’s Lower to Middle-Class Communities
Siti Mahmudah et al.

Salleh, A. M. M., Hulwati, H.,, Wira, A., Rozalinda, R.,, Helmalia, H., &
Indriani, N. (2024). Survival Strategy of Conventional Micro, Small
and Medium Enterprises (MSMEs) Based on “Toto Kromo” Values in
the Digital Age. IAS Journal of Localities, 2(1), 1-18.
https:/ /doi.org/10.62033 /iasjol.v2i1.53.

Sani, F. (2005). When Subgroups Secede: Extending and Refining the Social
Psychological Model of Schism in Groups. Personality and Social
Psychology Bulletin, 31(8), 1074-1086.
https:/ /doi.org/10.1177/0146167204274092.

Setiawan, D. (2024). 10 Kota Intoleran di Indonesia, Kota Terkenal ini Masuk
ke Daftar. viva.co.id.

Somer, M. (2007). Moderate Islam and Secularist Opposition in Turkey:
Implications for the World, Muslims and Secular Democracy. Third
World Quarterly, 28(7), 1271-1289.
https:/ /doi.org/10.1080/01436590701604888.

Susilo, S., & Dalimunthe, R. P. (2019). Moderate Southeast Asian Islamic Education
as a Parent Culture in Deradicalization: Urgencies, Strategies, and
Challenges. Religions, 10(1), 45. https:/ /doi.org/10.3390/1el10010045.

Syahbudin, Z., Ahmad, R. R. M. R,, Kasmiati, Zein, N., & Thahir, M.
(2023). Developing Students” Religious Moderation Through
Group Counseling at Islamic Higher Education. Jurnal Pendidikan
Islam, 9(1), 15-28. https:/ /doi.org/10.15575/jpi.v0i0.22977.

Syarif, Abdullah, F., & Herlambang, S. (2024). Multiculturalism among
Students in Madrasah: Knowledge, Challenges, and Social
Capital. Nazhruna:  Jurnal — Pendidikan  Islam, 7(2),  390-408.
https:/ /doi.org/10.31538 /nzh.v7i2.4710.

Taiwo, O. O. (2022). Elite Capture: How the Powerful took Over Identity
Politics (and Everything Else). Haymarket Books.
https:/ /www.haymarketbooks.org/books/1867-elite-capture.

Tajfel, H., Turner, J. C., Austin, W. G., & Worchel, S. (1979). An Integrative
Theory of Intergroup Conflict. Organizational Identity: A Reader, 56(65),
9780203505984-16.

Trisnowali, A., Awaluddin, A. F., Dwiyama, F., Alfian, M., Ilham, 1., &
Dilham, D. (2022). Al-Islam Learning Development on Local
Wisdom based: Efforts to Strengthen the Concept of Indonesian
Students Religious Moderation. International Journal of Asian

JIP-The Indonesian Journal of the Social Sciences {957


https://doi.org/10.62033/iasjol.v2i1.53
https://doi.org/10.1177/0146167204274092
file:///H:/My%20Drive/1_JIP%20PROGRESS%20EDITOR/1-JIP-On%20Progress%20Editor/2_File%20Progress%20Layout%20(Galley%20Process)/1.%20LAYOUT%20EDITOR%202025/May%202025/viva.co.id
https://doi.org/10.1080/01436590701604888
https://doi.org/10.3390/rel10010045
https://doi.org/10.15575/jpi.v0i0.22977
https://doi.org/10.31538/nzh.v7i2.4710
https://www.haymarketbooks.org/books/1867-elite-capture

Virsad [lrial Posnadeir p-ISSN: 2338-8617
Vol. 13, No. 2, May 2025 e-ISSN: 2443-2067

Education, 3(1), 79-86. https:/ /www.journal-asia.mpi-
iainpalopo.ac.id/index.php/data/article/view /281.

Umar, M. S, & Woodward, M. (2020). The Izala Effect: Unintended
Consequences of Salafi Radicalism in Indonesia and Nigeria. Contemporary
Islam, 14(1), 49-73. https:/ /doi.org/10.1007/s11562-019-00441-y.

Usman, A. R, Sulaiman, A., Fauzan, A., Zulyadi, T., Salahuddin, A., Putri,
N., ... Misra, L. (2024). Religious Moderation Through Persia-Aceh
Intercultural Communication. Jurnal Ilmiah Islam Futura, 24(2), 471.
https:/ /doi.org/10.22373 /jiif.v24i2.17443.

Wibowo, R. W., & Nurjanah, A. S. (2021). Aktualisasi Moderasi Beragama
Abad 21 melalui Media Sosial. Madania: Jurnal llmu-Ilmu Keislaman,
11(2), 55-62. https:/ /ejournal.uin-
suska.ac.id/index.php/madania/article/view /13870.

Zhang, D. Q,, Tan, S. K., & Gersberg, R. M. (2010). Municipal Solid Waste
Management in China: Status, Problems and Challenges. Journal of
Environmental Management, 91(8), 1623-1633.
https:/ /doi.org/10.1016/i.jenvman.2010.03.012.

Zuhdi, M. (2018). Challenging Moderate Muslims: Indonesia’s Muslim
Schools in the Midst of Religious Conservatism. Religions, 9(10), 310.
https:/ /doi.org/10.3390/1el9100310.

Zuhdi, M. N. (2024). Misogynistic Hadith in the Reading of the Liberal
Islamic Network: A New Direction of Hadith Understanding.
Journal of Islamic Mubadalah, 1(2), 154-170.
https:/ /doi.org/10.70992/9pgv5810.

958}  JIP-The Indonesian Journal of the Social Sciences


https://www.journal-asia.mpi-iainpalopo.ac.id/index.php/data/article/view/281
https://www.journal-asia.mpi-iainpalopo.ac.id/index.php/data/article/view/281
https://doi.org/10.1007/s11562-019-00441-y
https://doi.org/10.22373/jiif.v24i2.17443
https://ejournal.uin-suska.ac.id/index.php/madania/article/view/13870
https://ejournal.uin-suska.ac.id/index.php/madania/article/view/13870
https://doi.org/10.1016/j.jenvman.2010.03.012
https://doi.org/10.3390/rel9100310
https://doi.org/10.70992/9pgv5810

