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Abstrak
Teori Sufi tentang llmu Pengetahuan

Ini adalah studi tentang rcori ilrrru pcngetahuan yang dikcrrrbangkan
oleh'Ain al-Qucl:rh Ilenr:rdxnJ (1098-1131), seorang hakirn vang sekalgus

luga scorang suf r. I)ldu usia tigapuluh tiga tahun dia dihukurn mati karena
dituclLrlt lnentpun\';.li tenclcnsi lsrn;rili .scperti al-lJallff (w.992) dan clitudult
irisa mcncapai keadaen Nabi seperti Suhrawardj (w.1191).

'Ain al-Qr,rtlil-i rrrerasli tidak rrrenrperoleh kepuasan dalanr lnencari
ilrnu, dllatn hal ini adalah ilrtiu Kalarn. I)i:r akhirnva rnerasa disci:rrnatkan
clari kekafiran, kesalrrhan, kel>ingr.rngan dan kebutaan dengan rlielnbrc.:r
kan rr-kan'e Irnarn al-Ghaz|rll ( u,.1 1 1 1 ).

Nlenurut pendapat 'Ain :tl-QudXh, Tr-rhun itu rlah:i t:rlrr.i seglllt hai
blik hal-hal vang lteslr rnuupurr hal-hal yang.sangat kecii. 'Ain al-eudeh
rncnclas:rrkan pendaputnr,'u pacle uvat 2:115 yang berbunyi, '... kc lrnnapun
kartru rnengltadap, clr siiuiah *'ajlh Allah. Sesungguhny,a Allah ftu nraha
iu:is lugr rrralil nlcngct.rllLi r.' Avrit ini, n('riurut clia, lncnunjukkan bahr.l,a
ke Inana sala Inlinusut nrensirudllp. clil nrelihlt ltahvu':r w'ajah Allah adl cli
sana. Ini adalah rnerupakan indikasi yang lernbut nanlun lelas behwa
setiap benda 1'ang edr itu rrrenrprunyai hubungan tertentu dengan wayah
Tuhan, ataLr dengan katl luin berada dalam pandangan Tr-rhan. Logika
kebaiikannya adalah bahwa segala sesuaru yang di luar pengetahuan

l'uhan berarti tidak ada, atau merupakan hal yang tidak ada.
iebih lanjut, 'Ain al-Qudah mengutip ayatT:7 yangberbunyi, "Sung3uh

Kami akan menceritakan kepada mereka dengan ilmu pengetahuan.

Sesungguhnya Kami tidak akan absen." Menurutnya, ayat ini menunjukkan
bahwa segala sesuatu itu berada dalarn pengetahuan Tuhan dan Dia
selalu hadir bersama dengan segala sesuatu. Tidak ada satu hal pun
y'ang bisa menghindar dari pengetahuan Tuhan. Karena alasan inilah,
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,Ain al-Qucl5h lebih iauh mengatakan bahwa sebenarnya Tuhan itu sesuatu

yang banyak (at-katbir) dan merupakan keseluruhan atau totalitas dari

benda-bendtr (at-kull). Segala sesuatu selain Tuhan adalah hal-hal kecil'

merupakan bagian dan khusus'
'Arrr el-Qud:1h rtrengakui bah*.a penielasannya di atas itu sangat

trdrrk leles \ambtgttorr-s). untuk tnelnperielas perrlikirannya dia

rnenggrrnlk:tn pennlsalan rnatahari. Dia mengltaken bahn'lt lnelnlng

ltctrrl rtuttltitltri iflt Settl, nilllltln Cailll'a Veng InelllltnCar clltri r'rtataltltri itt't

acllrl:t}tlxtn\.ltk'.l.etlrpiketiklrc]illlerkesirrtpullnbahrt''.tll]etehllrlitLrllltnr.:rk

dalt rritrsrng-lttlslng sinttr ilu slttl.t, rrtaka hal ini ruer-runiukkan lllthn'lt dilr

rlelilltt rrlituheri ifr.t ttrerupltklttl akulrlulllsi clari sinar, sulttt't ke:;eltlrtlh:ir.t

r':rng rneiiplltt scll'lLlll siner, seclallgkan sin:tr-sin:tr itu aclellh penvltltlclltlt

krrlt'ktil cl:rri Iltlrtlrltlri

Seblgai kesitnpul:rn dari ketrllthrtaltuan Tuhan, tnaklt sang,.ltilh trtl'rK

lltLlngkln ttrtelek Inanusia itu bis:r tllengctahui ilrtlu Tr-ritan. Intcick llr'ill'-\:'r

itr_r hanvu sr,rltu bagien kecil dari wujr-rd vang ada cli al:rrll rnl ().cll

kurcnlt itu. trtaka intelek V:ulg, lncrLlpaklrn llltgt:trl kerrl cl'1rt sLri'ltl ''"':l'

s('lneStll inr tidak llislt tncngr:t:lhLli illtlr.r 
-[-r.rhltn vllnli Il)c:-'l'rr':i-

kc.sclr,rrtrirltn dlri rvr-tir'rd apa sltilr vlng lrdll'

I)1iar1 srxrl illtu pengetuhulln rn:tnLISill. Ain al-QLlcLli.t lllcrlgc;t-.--s-ir':l-

sLlltu p()lll pcttlikirall Vang ll)elllpunyai dua struktur. penillli sr:"r\'''ri

;rkrl, clan vxng kecluu wilel'air di luar akal. Yang dirnaksucl dcngln $ r.i:\ 'rr-'

eliel eclalalt u'ilavah pengalal-nan empirik Vang Dcrdltsltr D.'cl''

peng,inciera:in dan interpretasi rasional' Sedangkan yang drrnaksud dengltn

w,illvalr di Iuar akal adalah wilal'ah mereka yang telah niencrtplr bltls

prling akl-rir cllri wilayah akal kernudian ada cahava vang llltnl;lncltrkan

citrl:rrn hlrtinvl Dalarn kaitan ilmu nlanusia, dibahas Frga perbccialrn antarlt

ilrnLr clan rle'rifah dan perbedaan bsgaimana seorang'alrnt dan seorang

'ari.f'nternandang suatu persoalan atau suatu hal'

Terakhir clalaln tulisan ini adalah penelusuran secara ringkrs nlengen'li

keorisinalan pemikiran'Ain al-Qu<,Itrh dalam soal ini'
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Tbe Suf Tbany ofKnruldge A Satd| olAtn al-eutab.\ Zufut ata\a Iq

F1-lhis is a study of the sufi theory of knowledge developed by ,Ain al-

I ouoatr al-Hamadani (1099-1r31), a iudge by profession, who is of an
I extraordinary character since he teaches that those who wish to finci

the Truth must go beyond the law. At the age of thirry+hree, he was executed
on the order of the seljuk vizier of Iraq, eiwim al-Drn Darguzinr. ,Ain al-
Q"dah has been accused of Ismailian tendencies like Hallaj kl. 992) and of
pretending to the prophetic state like Suhrawardi (d. 1191).r

In the preface to his zubdat al-Haqd 14, r'ritten at the age of rwenry-four,
'Arn at-Qur,lih tells his reader that he fincls no spiritual satisfaction in seeking
xnon'ledge He constders that he r','as finally delrvered fronr unbelief, error.
ionfusron. and blindness iry the grace of Goci and bv reading the rvorks of al_
Ghazllr (ci 1l I1) for rhc periocl of tour vears.r

Divine Knowledge
'Ain al-Quql.-rh believes thar God knows paniculars. To supporr his be-

lief, he qLrotes a Qur'inic r.'ersc (2: 115) which says: "whithersoe\.er you rurn,
therc is the Face of God; God is All-ernbracing, All-knowing." This verse,
accorcling to him, shows thar wherever nran turns, he sees tirat Gcxl's face is
there This is a subtle and clear indication that every exi.stent thrng (e,".en,
particular thtng) ha.s a certain relatron with tlts lace (ls withrn the sigtrt of
Goci) 1Ain al-Quciah firrther elaborates his argurnenr that the face of God
faces er.'erything. Everything is presenr to (within the knoq.,ledge of ) God.
Anr,thing which is not within tiie knowledge of God is non-exisrenr viere it
not fbr the face of God, no exisrenr rhing would exist. In ordinary language,
'Ain al-Qucjih compares (loci's knos'ledgc oi'everything with rhc sun. Hacl ir
trot been fbr the fhce oi tite sun n'liiclr is the sustainer of rays that are scat-
iercd or.'er the earth, these rays woulcl have never existecl. Since G9d"s i;rcc is
everpresent, He will necessariiy knou'every particle in existence. Ilecause of
the vastness of God's knowledge, everytlring is nothing cornpared to ciocl;
the relation of all things to God's knowledge is like tire relation of nothing to
something infinite.4

To support his argument, 'Ain al-eudah quotes some further verses of
the Qur'an, such as verse 7: 7 which says "...and ve shall relate to them with
knowledge; assuredly \J(e were not absenr". According to him, this implies
that everything is within the knowledge of God and rhat He is present with
everything. Thus nothing escapes His knowledge. The eur.tn (ZO:99 and 65:
12) says that God's knowledge encompasses everyrhing. 'Ain al-eudah inter-

Auant'ab, No.5*t9x t2,
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prets this as meaning that all existent things are derived from God's kno*'-

ledge. In reality. according to him, God is the multipliciry (al-katbli and rhe

totality (al-kull ). Everything other than Him is particular and partial or, to

pLlt it more boldly, everything other than God is neither particular nor partial

cxcept by' r'irtue of Gocl's f:rce which represents His totality and multiplicitl'.'
'Ain al-Quqllh adrnits tl-rat his explanation, as describecl above, is ven'

ambiguous. 1o clarify his thought, he uses the parable of the sun. He ex-

pllins tl-urt u'hilc it is trure thlt the sun is one. nevertheless the rays whici"r

entanutc trom rt are mr-rltiple. But when he conclucles that the sun is ntultiple.

lrncl tltlrr its ravs erc one . thrs inrplics that he sees the sun as the accut.ttulattt>n

of tire revs. ulr all-encorlp:rssing s'l'role , and tl're rays as a cclllective rtranifes-

tution oi Iltc .sr-tn. Irurthcnttorc, thc usc of tl"re v"ords "God is the Illultiple" bv
'Ain el-Qudlih souncls ven' unortl.toclox and unconventional. besides being

cc.,nf'usir-rg. IIosever. in anothei pllrt of his Zttbclat al-Hctqa'iq,'Ain al-Qudiih

rnekes thc excuse that fbr one n'ho knou's God. his tongue becomes dull: lte

is i-rnablc to fincl l,ords suttable t() expres.s the real concept which he kncln's

so that other people cltn understancl."

Accorcling to 'Ain al-Qudrh. Gocl knows particulars becausc flis knon'-

Ieclgc ckrcs not clepe;rcl ()n the cxistence of existent things But the existcnce

ol evcn'thing clepends on the existence of God s eternll knos'ledge 
-fl-tus

the chun.qes n,hicl'r occur in existent things do not necessitale chan51e.s to llis

knol'ledge, but thet' clo in the case of tlre creature s knon'ledge 
-

'Ain al-Quclxh asserts that the relation of all things to God is one and the

sarne. Thcre is no distinction betrveen present. past. and future in their rela-

tlon r() Gocl. They have the salric relation to Ilint V'hen existent things are

r:rtlonall\ considered they lvill be seen in levels: solne precede others. Horv-

ever. s'hcn they are ref'errecl and related to God. their relation to FIim be-

comes eclual and tir-neless. God's knosv'ledge is eternal. It exists befbre time.

befbre all existent things. ancl befbre the before iust as it exists right non'

God's knon'ledge is altove the intellect and encompasses it. It cannot be

rrnagined that the intellect will encornpass God. It is absurd to think that the

particular encolnpasses the whole. The intellect is merely a panicle of extst-

ence which results fiom Him.8

Human Knowledge

ln reading l]rls Zubdat al-flaqa'iq, it becomes very obvious that Ain al-

Qudah has a pattern of thinking or a system of thought s'hich is structured

''26 Atw'&..b 5y19%
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with reference to rvro different levels of cognition at one and the same time.
'Ain al-Qucah defines the first level as the "domain of reason" (Taur al-,aqD
and the second a.s the "domain beyond reason" (Taur wara ' at-,aqt).
Toshihiko lzutsu refers the former as the domain of empirical experience
based on sensation and ratronal interpretation, and the latter as the domain
of trans-rational faculty of the mind. This is the domain of those who have
reached the utmost limit of the dr:rnain of reason where at the extremity of
one s rationai power. an all-illurninating lighr suddenly emerges in his heart e

These nvo dif'fbrenr ler.'els of cognrtion will result in frvo difTerent con-
ce pts of knowiedge. Tire s'orcj al-'ilm, according ro 'Ain al-eudrh, repre-
sents anlr concept which can be expressed univocally. like rhe knoq,ledge of
rr student q'hich i.s derived fiorlr his teacher virereas, al-ma,rifab is any,
c'oncepr wl'ricl-r cannot be cxplained in anv fashion except equivocally Flow-
e'er. Ain al-Qudah goes on to explarn that in the eur'in. the terrn al,'ilnt
rnav also mean al-ma'rirfab (see for examples 29: 49:3: lgr and jg: 66) The
knon'ledge referred to in verse 18: (r(r, which the sufls call al-'ilm al-latlurttyaLt
tl're divine knowledge), is the same as al-ma.ri.fab .t,

Drsregardrng the Qur'inic context, 'Ain al-eur"llh atrributes the terrn ,alim

:o sorncone who is conflnecl q'rthin the domain of reason. anci the te:rn ,ai.f

to someone wl-ro has reached the higher level, that is. the dornain beycxrcl
rc'a.son. In the Qur'In, horvever, we see that 'alim i.s an attribute of God. not
an/' God is the 'alim (the Knoq,er) of the unseen and the vi.sible (see ior

crarrples 6:73:9:91:13:9: and 21:81 ) Thercfore, tl-rc eur.in uses rhe rerm
alitn in the sr.rperior sense. n'i-rilc ir would seem that ,Ain al-eucllh at-
:ributes thc term 'alitn ro an orclinan. iurrst or theologian who has not
reached al-ma'rirfab.

Tl-re way in which one acquire.s his knowledge *'ill deterrnine what kincl
lf knowledge he has. Knon'ledge q'hich is derived from books and teachers
:; al-'ilm while thar whicl-r is acquired directly fiom Goct is al-ma,rifab..Ain
al-Qudeh firmly srares rhar whoever acquires his knowledge from books and
teachers is not, insofar as his knowledge is concemed, among the heirs of
prophets, except if one wishes to use the term "heritage" loosely.r It seems to
me that this is an allusion to a popular prophetic saying that the scholars
t'ulam^d) are the heirs of prophets.12

'Ain al-Qucrh argues that the prophets'knowledge is divine knowledge.
It is acquired from no orher source than from God Himself. The eur.rn 96: 3-
5 reads: "And thy L,ord is the Most Generous, who taught by the pen, taught

At#t'ab, tb.91996 Itl
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Man that he knew not." 'Ain al-Qu{ah further states that God's knowledge

does not exclusively belong to the prophets. vhoever, in his mystical path.

reaches the stage of real piety @l+aqwd, godfearing), God will certainly teach

him what he does not know. God says in the Qur'xn Q:282} "Fear God; God

reaches you "'''

It rs tmponant to note that 'Ain al-QuqleI cioes not sinlply reiect reason'

He does not deny that reason was created to enable us to percelve great ano

ambiguous marters but he believes that it will not go ber ond its domain He

abscritres to reason whatever is in its domain. He also believes thrt reason is

an accurate tool $,ith ri'hich to measure truth and that lts lucigntcnt is ccnatn

and correct q,ithctut any doubt. However. it clnnot rVerg.i.l c\ cl-\'lhlng' csPe-

cialll,the l-narters of the Hereafier, the realitv of tire trc';i,c'-" -'-.' 'i1"t( ()l

the eternal attributes. In fact, he describes the dcr:r:1r..': re:i>!n 'rncl thc

"clolttlin bevond rcilson' aS f$ () cuntiSuou: Icet -:'t :l''t ':'::sr )elng dlreCtl\'

consecutive to the former. 
'fhe 

enci of the fornl€: t'ot:iein rs irnked t() the

begrnnrng of the latter domarn In \\orldlr irle re.lson has tts inrportant role

ro fulfill [{on,ever. in spiritual life. ratronai knr,sr iedge can deceive someone

rvho is engaged in the mystical path lt can iead him astray without his realiz-

ing it If an ',alim is perf'ect in hrs kno$ iedge. he ri'ill certainly know that he

is incapable of perceiving tlte eternai realrtr'. Reason is even incapable of

realizing its real inabilitv to achievc' the uncierstanding of an ari,ft"

'Ain al-Quclih ciescribes a person \\ ho is not endowed with a light in his

heart ancl who thus rs unable to perceive things in the "domain beyond rea-

son,, as a blind man who cannot comprehencl visible things except through

rouching. As fbr somethrng bey'ond sensation, for instance, the reality of color'

it is inrpossible for rhe blind man to perceive such a thing A color cannot be

comprehended through a cleducti,,'e methocl or through touching. lt can only

be comprehended through a seeing eye. A seeing eye $'hich sees things be-

yondreasoniscalledbl.'Ainal-Qucliihtheeyeo|al-ma,riJab,Themore

perfect and prepared the eye of al-ma'rifab, the more the subtle divine mat-

ters overflow on him; and the more they overflow on him' the more familiar

he becomes with the spiritual world, the more intimate he is to the grace o[

God,andthemorehelovesthebeauryoftheeternalpresence.Thus,his

intimacy with this world would decrease gradually and in the same manner

his intimacy with the divine world would increase. However, he is aware that

onewhoisnotendowedwiththeeyeofal-ma,rifab,wt||notbelieveinthe

existence of the eye of al-ma'rifab. since his reason will not allow him to''5
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Again, to clarib/ his thought, 'Ain al-eudeh uses rhe sun for comparison.
He compares the 'drif who has reached the .,domain 

beyond reason" with
the sun, and the 'iilim who is stilr in the .domain 

of reason,, wirh a srar.
Thus, when the dawn of the "domain beyond reason" has appeared, the light
-if the stars. that is the "clomain of reason", gradually disappear. In the rnysti_
--ai path, when a person reaches a stage where the dependence on the reason
'iccreases. then he may have reachecl the p'int of the dawn of the my.stical
:rrh Perhaps the sun will rrse and he will see the beauty of the originai or
:ilc beautv of eternity which is the water of lif'e. Therefbre, it is not surpnsing
::-.-n .\in al-Quql:iI claims thattlte 'ari.f sees with the light of Gocl. Again he
-JOrcs a Qur'inic r''erse (39: 22): "ls he whose breasr God has expanclecl untcr
.>:rrl. so he walks in a light fiorn his Lord...?"rr,

Atn al-Qudih calls those q'iro havc expenenced the vision of the tteaurty,
: crernrrv. the people of taste (ahl al-elbauq ) 

'lhe 
people of taste arc tho.sc

-.i:r-r ha'e purified rirerr souls of ice and who are overflowing .,,ith God,s
l::icc, ..'l'rich is irnpossibie to express it in s'orcl.s. Again, according to .Ain al-
2rci:-lr rhe tongue of one who kn.rvs Gocl becomes dull: he will nor flncl
--::rirle $'ord.s to exprcss the real concept which he has experiencecl so that

:rer people can understand.r-

seeing Through the Eye of Mystical Knowledge
l'hc whole short chapter .t2 cf Zubdat ai-Haqa,iq givcs an exanrple of

\\ rhe ordinary sense of sight cliffers fiom the eye of rnvstrcal knowiedge
-i,'-,na nJabl in seeing existenr things. vhen one sees a picture rn the mirror.
:. a lact that the picture rn the mirror rs in reality non-existent. There rs n<r

:--J:ir.irlnence except fbr the external plcture.'fhis view is true accorciing tc.,
r.n al-Qudih in so far as it is concerned with tangible things. llowevcr, .Ain

,-?uqlih, who implicirly bur obviously clairns to be an drif ,', sees that ritc
:].i':in?l picture together *,ith the nrirror are also non-existent (they will pcr-
.>:: in the same manner that tl-re internal picture in the mirror is non_exis_
::nt In realiry, according to 'Ain al-eudaft, every existent thing is non_exis_
:ir rperishable). There is no erernal existence for anything excepr fbr the

3xrstence of God, the Everlasting and self-subsisting Being.re
An 'dri.,f ('Ain al-Qudah) believes that God is spaceless and timeless. God

3ncompasses time, space, and all other existent things. God is not a body; He
p;ecedes the future in the same manner that He precedes the past. The schol-
xs ( ulami'), however, are unable to perceive this. They, according to ,Ain

I.,
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al-Qu{Ah, believe that bodies came into existence from the moment of the

existence of God. To them, God is a body like any tangible obiect. He is not

beyond tinre, iust as He is not free of space. According to Ain al-Qudah, their

vies' is totally wrong.2"

In the case of the concept of pre-eternity (al-azaliyah), an 'arif believes

thar there exists neither past nor tuture because it encompasses the firture in

the sanre rnanner that it encompasses the past. The time of Adam, according

to .Ain al-Qudih, is nor closer to pre-eternity than that of 'Ain al-Qudlh The

concepts of' pre-eternity ancl of hulnan tirlre are diffbrcnt. Therefbre. 
'Ain al-

(lucl;ih f{()es on ro explltin that the relation of any til-ne to pre-cternity is the

:itrtre It one ltlrs t() rnake a ((,lnpJrison. tltc r('lltion ol pre-cternitV tO lttltnlrn

tutre is likc the relation of knou.'leclge to the location ol'all obiects ot knc'r.''-

leclge. ln this rcgarcl. knowledge czrnnot be described as being close to an

otriect 9r far front tt, rat[er its relation to all oblects is the sanle The knon'-

ledge exists everywhere, yet all places are empty of it. 'Ain al-Qucirh sa\'s that

pre-eternity is with all timc ancl in every tinle rr It encotnpa.sses all tilllc. its

existence precedes all time, and no tirne extends over it' just as r plrrce does

not extend over knos'ledge l

Spclrkrng frol.tl'.he pc.-,int of'r'ieu'<;f the "dorrrain of'reason". there rs still

anotlrer ltrr>blcln, narnel;'. thc concept oi post-eternttt' (al-abadt.l'altt lr'Itus'

there lre t$,o kincls of cternit)': pre-eternitY tal-azaliy'ab) and post-eternitv

tal-abacllyab) Pre-eternity is envisioned as tending tow'arcls the p:lst: lt ls

beginningless pasr on the contrary, p<tst-eternity is envisioned as tending

towards the future: it is endless future. These two concepts, according to Ain

al-Qu<,L-ih, are needed in order not to confuse the ordinary people s ho arc

still confined in the domain of reason. These rwo terms are perfectlr correct

as long as they are seen through the eye of reason. Ilut seen frortt the putnt of

vierv of an 'arif who is in the domain beyond reason, it is a gross mlstlke to

think that pre-eternity is a matter of the past and post-eternitv e m3ttcr of the

futr-rre. ln this domain, there is neither past nor future. lt is timeless Thus the

meaning of pre-eternity ancl that of post-eternity have no difference at all;

they are the same.

on the concepr of perpetual creation, 
'Ain al-Qu{ah asserts that the ordi-

nary people who are short-sighted, feeble-minded, and still in the donrain of

reason, are unable to perceive this concept rightly. They think that the rays of

the sun which exist at each moment are the same rays which existed at the

moment before or after that moment. In other words, they believe that the
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light of the sun which is illuminating the earth right now is the same light

which illuminated the earth a moment ago, just as it is the same light which

will illumrnate the earth a moment later. According to 'Ain al-Qudeh, this

perception is wrong. Ile believes that an 'arirf who sees thrngs through the

eye of mystical knowiedge sees that the illurnination of the earth by the light

of the sun necessitates a particular relation berween the earth and the sun lf

the relation were negated, the readiness of the earth to receive the light of the

sun n'ould also be negated; but if the relation remains established between

the nvo, the receptivity of the earth to the light of the sun renrains i'

At every rrornent, according to 'Ain al-Qu<,lah, a ne\\' relation is estab-

iishccl betrveen tire eanh ancl tl're sun. But since the successive relation.s at

successive lnorrents ere s() sinrilar to cach other. orclinan'pec>ple rr'rll think

that thcy ilre the sarne Arn al-Qucllh believes that the relatron ar evcry singic

luronrent ls unlquel rt rs peculiar to thet Very nrornent This kinci of reiation

applies to all things without exception. It implies that all things are con-

stantl), ciranging bcc'ausc the rclation of every existent thing to the source of

it.s existcnce is also constantlv changing. At every ntorrent, the relation is

ciiflerent frorl that at other rnolllent.s. It means that everything clerives its

existence fiom the ultintate source of' existence bv a particular relation be'-

r\\'een tire rwo. At every' n)ontent, this relation is reneq'eci anci re-est:ritlisitecl

in order fbr the thing to continuc to exist for more than one rnontent. So.

even' exlstent thing gc)es ()n rccci'' ing a new exlstence at ever]' nroment. 
'l'he

existence of all existent things r.r'hich one sees in a gi,,'en moment is dif'fbrent

fiom the existence which he s'ill see later or which he hes seen before Fur-

therrnore, 'Ain al-Quql;rh assert.s that every existent thing whose existence is

permanent is aln'ays being recreated bv the Everlasting and self-subsisting

One; and at every morrent, another existence sirnilar to that befbrc it is being

renewecl.

T'ire problern of whether or not there is a hierarchy in existent things is

also discussed by 'Ain al-Qudah, An 'dlim who sees through the eye of rea-

son believes that there is a hierarchy in existent things: some of them come to

exist early, like the single; others come to exist late, like the composite 
'I'hi.s

view is true when considered fiom the domain of reason; but it is false when

seen through the eye of mystical knowledge. Nso, an 'dlim believes that in

terms of hierarchy, some of those things are nearer to God than the others,

that the source of existence is one, and that the edstent things which ema-

nate from Him (the source) are many. On the contmry, an 'drif believes that

Al-Jamtbb, No. 5/19'96 131



M. Yusron Asrofie

the nearness of God to all things is the same without any difference. Even,

the relation of bodies and spirits to flim are equal because the existence of

God is simultaneous r','ith the existence of every existent thing; there is no

difference in God's sirnultaneity rvith the existent things. God is with every-

thing, and yet in spite of that, He is before everything in an intlnite prioriry

and nothing exists e'ither with Gocl or after llirn; nothing exists whose exist-

ence is silnult:inec>us n'ith thc existence r-,f Gocl. An 'ari/' also believes that

the sourc'e of existent things is rnanvro ancl that all existent things cornpared

to tlis greatness ltre likc a singlc rlotc 
'fhis 

pcrception. accorcling to 'Ain al-

Qudiir <.loes not nee(l to be reconcilecl n'rtlt the problem of the er.uanatrc>n of

rlanV lrorr'r tl'tc one , be'cause in realitv rt r.s the one rvhich eman3tes frcrrn the

manv lo

Historical Perspective

ln re:rcling 'Ain al-Quda;,I-t's Zubrlctt a!-Haqd'iq, one is struck by his mocle

of thinking. Ilorvever. if we iook aI the older.sr-rfi treatises. we find thatmuch

of what 'Ain al-Qudih rlrites has becn discussed in a sinrilar wav, ref'lecting

hos' a \'()ung pcrson r-rsualil' absorbs the tradition into which he is born. Of
('olrrse. 'Arn al-Quclih also cler''eicrps his or'"'n characteristlc approach to the

lsslres. u'hrcl-r contribuics and enriclres the cxlstlng traclition

ln Kitab ai-l.uma'.li ai T'a.sau'u'uj by al-Sarrf,i (d. 988), fbr example, we

fincl that the parable of the sun is enrployecl there.z(' Speaking of the concept

of eternity, al-Sarrij does not distinguish berq,een pre-eternity and post-eter-

nitl', because in his view there is no diff'erence berween the fwo. Also on the

que.stion of distance benveen created being and God, there is no distinction

befween the concept of closeness and remotcness.2T Al-sarrxj also quotes a

Sufi saying which states that God is known only through Him.self and that the

intellect (reason) cannot knorv IJim }

Of course, \\,e cannot necessarily say that 'Ain al-Qucl.xh is uncler the

influence of al-Sarrij, but at least lr'e can assume that this tradition of sufi

thourght had been common in 'Ain al-Quqlxh's era. Al-Kalxbadhi (d. 990) also

writes that the sufis believe that the intellect is weak; it can only perceive

creation; it never reaches the creatnr. He relates that according to one of the

great sufis, the only way to know God is through God Himself; God teaches

the knowledge of God (al-ma'riJ'aD to an 'd.rif who thereby knows Him.2e

Now let us look at al-Ghazali "the proof of Islam". 'Ain al-Qudeh admits

that he read al-Ghazxli's works. It seems very obvious that 'Ain al-Qu{ah is
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under the influence of him. Al-Ghazali also speaks of the "domain of reason"
although using differenr rerminology. He uses rhe term majdl al-,aql (the
domain of reason) for all existent things.s on the relation of creation and
God's face, al-Ghazallmaintains that drif sascend from metaphor ro realiry.
lVhen they complete their ascent to al-ma'rifab, rhey see, through their own
eyes, that there is nothing in existence but God the most high. He quotes a

Qur'lnic verse (28: 88) which reads: "All things perish, excepr His face." Al-
Ghazxll explains that they perish not in rhe sense of ar some paniculartime,
but rather they perish eternally, meaning that at the stage of al-ma'nfab, all
tl-rings except God are non-exlsrent. However, when all things are seen by the
fzrce (aspect) frorn which they f1ow, i.e. God (in al-Ghazih.'s terminology al-
Au,unl al-flaqq, the True I-irst), tlrey are exisrenr. Therefbre, he concludes
that all things ha'"'e rq'o faces (aspects): they are non-existent in themselves
and they are existent if considered by God's fhce. Thus, there is no truly
existent thing except God and FIis f'ace.rl

On the concept of al-ma'ryah (wirh-ness). 'Ain al-Quqlih also seems ro
follow al-Ghazall who srares thar there is nothing which exists with God or
after Him. All things are non-existenr except by virtue of God's face.32

Ain al-Qudeh diffbrs from ai-Ghaz1ll in cerrain marrers. Of course, it is
not proper to compare al-Ghazili'.s works with 'Ain al-Qudeh's Zubclat al-
IlaqA'iq But fbr the sake of analysis, it is necessary to menrion in what areas
of ttrought Ain alQudah is different fron al4tazAli. In his lhln 'tll1m al-Dht. al-
Ghazdli talks at length about knowledge, but does not clearly distinguish
between al-'ilm and al-ma'ri,fab. However,'Ain al-Qu{eh discusses the theory
of knowledge briefly and makes a sharp distinction berween the rwo.Jj

On the concept of perpetual creation, al-Ghaz?'li believes thar the intel-
lect (reason) can perceive that a boy is constantly changing as he grows,i
while 'Ain al-Qudah believes that it is nor reason but rhe eye of al-ma'rifab
n'hich is able to perceive that all things, including a boy, are constanrly chang-
lng.

rVhat is characteristic about 'Ain al-Qu{ah is that he has panem of think-
ing or mode of thought which is structured with reference to two different
levels of cognition at one and the same time: the domain of reason and the
domain beyond reason. This means that everything is discussed in terms of
these two levels of discourse which have different inner strucrures.tt

One of the striking opinions of 'Ain alQu{ah is his solution to the prob-
lem of "the many ernanate from the One." According to the emanatist doc-

Altarrt'ab, trb.5Y19t)6 1t3



M. Ytlffon Asrotie

trine, only one can be emanated from the One. 'Ain al-eudrh, in conrrasr,
believes that in reality ir is God who is the many and rhe whole; all things
except God are the one and the pafi)"

Conclusion

fhroughout ltis Zubdat al-flaqd'ic1,'Ain al-Qur,lrh tries to rationalize his
thor-rght, be it rvhen he discusses a matter in the domain of reason or in the
domarn beyoncl rea.son He distrnguishes sharpll' ben'een al-ma'rifab ancl
al-'iirn. rrrarntaining tl'rat the f<-rrrner is superior ro the latrer Agarn ancl agarn
he forceftrily ciepreciates the knorvledge of ar, altm Hrs statertrenr ih:rt Goc!
is tlie rl;rny ancl the rvhoic i.s very cc)urageous ancl unonitociox AII in all. Ain
al-QucL-ih was an inno'"'ative thinker. while at the sanre trnte he oirvrouslv
clrerv on the rvork of hi.s preclecess()rs, cliiefh' al-Ghazili
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