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Abstract

The role of a leader carries significant importance among groups, regardless of their size or
scope. The composition and direction of a group are predominantly influenced by its leader, who
plays a pivotal role in guiding the group towards positive outcomes such as well-being, affluence,
and growth, or perhaps leading it towards detrimental consequences. Hence, it becomes
incumbent upon individuals to exercise discernment and caution when selecting leaders. The
leader assumes a vital role in promoting justice and equality throughout society, as prescribed
by the teachings of the Quran. Additionally, the leader is entrusted with the divine mandate. The
primary tenets of effective leadership encompass the virtues of equity and forbearance in relation
to all those under their guidance. Political conflicts are frequently observed during leadership
elections, particularly in Indonesia, throughout the remainder of the year. Several verses from
the Quran are employed as theorems to substantiate and formulate da'wah passages. The
following passages in the Qur'an may pertain to the concept of leadership. There exist around 10
verses within the Islamic scripture that exhibit a similar pattern of progression and are commonly
interpreted as verses pertaining to leadership. These verses include Al-Imran 118, 28, An-Nisd'
144, 89, 139, Al-Maidah 51, 57, and 81. The research was carried out by gathering relevant
material from scholarly works such as "Al-Manar" by Muhaamad Rasyid Rida', "Fahrirrazi" by
Muhaamad ar-Razi Fahruddin, and "FiDilalt al-Quran". The works "Al-Misbah" authored by
Muhammad Qurasy Shihab and "Al-Bayan" authored by Muhammad Hasbi Asydiqi were written
by Sayid Qthb. Based on the findings of this study, it was determined that the term 'auliya’, as
interpreted by the mufasir, does not lend itself to a straightforward interpretation as 'leadership’
in the verse pertaining to the mufrad wali. This is due to the fact that the word in question has a
range of closely related meanings.
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Abstrak

Peran seorang pemimpin mempunyai arti penting di antara kelompok-kelompok, terlepas dari
ukuran atau ruang lingkupnya. Komposisi dan arah suatu kelompok sebagian besar dipengaruhi
oleh pemimpinnya, yang memainkan peran penting dalam membimbing kelompok tersebut
menuju hasil positif seperti kesejahteraan, kemakmuran, dan pertumbuhan, atau mungkin
mengarahkannya menuju konsekuensi yang merugikan. Oleh karena itu, menjadi kewajiban
setiap individu untuk menerapkan kebijaksanaan dan kehati-hatian ketika memilih pemimpin.
Pemimpin mempunyai peran penting dalam memajukan keadilan dan kesetaraan di seluruh
masyarakat, sebagaimana ditentukan oleh ajaran Al-Quran. Selain itu, pemimpin dipercayakan
dengan amanat ilahi. Prinsip utama kepemimpinan yang efektif mencakup nilai-nilai keadilan
dan kesabaran dalam hubungannya dengan semua orang yang berada di bawah bimbingannya.
Konflik politik sering terlihat selama pemilihan pemimpin, khususnya di Indonesia, sepanjang
sisa tahun ini. Beberapa ayat Al-Quran digunakan sebagai teorema untuk memperkuat dan
merumuskan ayat-ayat dakwah. Ayat-ayat Al-Qur'an berikut ini mungkin berkaitan dengan
konsep kepemimpinan. Terdapat sekitar 10 ayat dalam kitab suci Islam yang menunjukkan pola
perkembangan serupa dan umumnya ditafsirkan sebagai ayat yang berkaitan dengan
kepemimpinan. Ayat-ayat tersebut antara lain Al-Imran 118, 28, An-Nisa' 144, 89, 139, Al-
Maidah 51, 57, dan 81. Penelitian dilakukan dengan mengumpulkan materi relevan dari karya
ilmiah seperti “Al-Manar” oleh Muhaamad Rasyid Rida’, "Fahrirrazi" karya Muhaamad ar-Razr
Fahruddin, dan "FiDilalt al-Quran". Karya “Al-Misbah” karya Muhammad Qurasy Shihab dan
“Al-Bayan” karya Muhammad Hasbi Asydiqi ditulis oleh Sayid Qthb. Berdasarkan temuan
penelitian ini, disimpulkan bahwa istilah 'auliya’ sebagaimana ditafsirkan oleh mufasir tidak
dapat ditafsirkan secara lugas sebagai 'kepemimpinan’ dalam ayat yang berkaitan dengan
mufrad wali. Hal ini disebabkan karena kata yang dimaksud memiliki berbagai arti yang
berkaitan erat.

Kata Kunci: pemimpin, keadilan, kesetaraan, pemilihan umum, kajian islam
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INRODUCTION

A leader is a very important figure in a group, both small and large, the existence and orientation
of the group is determined by the leader, whether it will be led towards goodness, prosperity and
prosperity or whether it will be directed towards destruction. Therefore, it is everyone's responsibility

to be selective and careful in choosing leaders.

The leader is the first figure who must uphold justice and the principles of equality for all
society as taught by the Koran and the leader is also the holder of a mandate from God. The most basic
principles of leadership are justice and welfare for those they lead. In every leadership election in recent
years, especially in Indonesia, the phenomenon of political conflict often occurs which carries the name
of religion and ideology, where there are several groups who loudly proclaim and preach that Islam
strictly prohibits electing leaders who are infidels or non-Muslims. A number of verses from the Koran
were also used as arguments to legitimize this discourse. Some people use these verses as a propaganda
tool. If you look at these verses at a glance, their meaning is related to leaders. In the Koran, there are
at least ten verses that have similar editorial characteristics which can be understood at a glance as

leading verses, these verses are as follows:
First, QS. an-Nisa’ : 144
Vg Ukl sl 41 58035 1 &5 0 (i 300 ()55 (s 210051 g 8800155850y 15kl il T g

Meaning: O you who believe, do not take disbelievers as guardians by leaving the believers

behind. Do you want to make a real excuse for Allah (to torture you)

Second, QS. an-Nisa’ : 89

RIERY Wi E A E P R N L PR PR G A A G A TSR A PR ISP I R PeY

Meaning: They want you to become disbelievers as they have become disbelievers, then you will
become the same (with them). So do not make any of them (your) helpers, until they emigrate to the
path of Allah. So if they turn away, take them prisoner and kill them wherever you find them, and do

not take any of them as protectors, and do not (nor) be helpers.

Third, QS. an-Nisa’ : 139

asd 418301 88301 Ao & Al o ball 055 o 25 G B0 (5355 Gl
Meaning: (namely) those who take the disbelievers as helping friends by leaving the believers. Do they

seek power on the side of those infidels? So indeed all power belongs to Allah.
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Fourth, QS.Ali 'Imran : 28
AL A 28 50005 BES e )8 (1Y) oo o ) Com il S a5 Gt 301 0035 Epm 3l G ST Oyl 2955y
padll i )y

Meaning: Do not let the believers take unbelievers as guardians by leaving the believers behind.
Whoever does this, he will certainly be free from Allah's help except because of (a strategy) to protect
himself from something that is feared by them. And Allah warns you against His own (torture). And

only to Allah (your) return.
Fifth, QS.Ali 'Tmran : 118
&1 3h ) 5 oG g 2eal 1 (e kil i 38 i a5 VIR 2K 50 G il 15005 Y 1 Sl il el
O3 A 8 i) R g 8

Meaning: O you who believe, do not take as your trusted friends people outside your circle (because)
they will never stop (causing) harm to you. They like what troubles you. Hatred is evident from their
mouths, and what their hearts hide is even greater. We have indeed explained to you (Our) verses, if

you understand them.
Sixth, QS. al-Ma'idah 51 :

Gl 2580 520 Y A () e 4068 180 22058 (g i 2131 adtimi 23l o slialll s 35l 5085 W 1l Gl il g
Seventh, QS.al-Ma’idah : 57

Catesn 258 ) 0 ) 5805 2030 D 5 RS e IS 1850l (on sl 1550 i 15580 (il 15585y 15T il il g

Meaning: O you who believe, do not take as your leaders those who make your religion the fruit of
mockery and games, (namely) among those who were given the Book before you, and those who

disbelieve (the polytheists ). And fear Allah if you are truly believers.

Eighth, QS. al-Ma’idah : 81
Gstnld 2ihe 1588 (05 21051 2h 080 L 4l O3 g 1l iy & she 1 88 515

Meaning: If they had believed in Allah, in the Prophet (Moses) and in what was revealed to him (the

Prophet), they would not have taken the polytheists as helpers, but most of them were wicked people.

Ninth, QS. al-Mumtahanah : 1
O 815 O 5230 &5 580 Al G el Ly ) 588 285 8330l 2dl) & silh el 50 5 o301 ,085 Y ) Sl 5301 G g
Gy e s 2T Ly led Ul 8358l agdl) &55ed lia o 235 i 3 10les 28204 28K ) 285 L 1 shas
Jalal) 21 52 Jim 288 2800 Al
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Meaning: O you who believe, do not take My enemies and your enemies into loyal friends whom you
convey to them (the news of Muhammad), out of compassion; whereas in fact they have denied the
truth that came to you, they expelled the Messenger and (expelled) you because you believed in Allah,
your Lord. If you really go out to strive for My path and seek My pleasure (do not do that). You tell
them (Muhammad's news) in secret, out of compassion. I know better what you hide and what you

reveal. And whoever among you does so, then indeed he has strayed from the straight path.

From a number of verses above, according to the Indonesian Ministry of Religion's translation
of the Qur'an, it appears that it is prohibited for believers to choose leaders from among unbelievers.
Problems like this will certainly divide and cause conflict between communities, because Indonesia is
not an Islamic country, but rather a country in the form of a republic, various religions live in it and the

majority is Islam.

Therefore, it is necessary to conduct a more in-depth study in interpreting this verse so that it
is not interpreted purely textually without paying attention to the socio-religious context when the verse
was revealed and also the socio-religious context of today's society. What is the meaning of auliya' in
this verse, what is the meaning of kufr, and what is the munasabah and what is actually the content of
the verse, all of this needs a detailed explanation, so that we can feel the wisdom of the revelation of

the Koran as guidance and mercy, not the disaster caused by misunderstanding it.

At-Tabataba', in his interpretation of al-mizan, interprets the word auliya' as a form of closeness
to something that causes elevation and the disappearance of the boundaries between the nearer and the
approached for the purpose of that closeness. In the context of piety and help, auliya' means helpers. If
understood in the context of association and affection, it means soul attraction so that auliya' is the
beloved who makes someone attracted to him, fulfills his wishes and follows his orders. Meanwhile, in

terms of obedience, makaauliya' means whoever gives orders and whose decisions must be obeyed.

So the meaning of the word auliya' as meaning leader is a hasty translation without considering
the textuality and contextuality of the verse. On the other hand, we cannot simply understand this verse
as a prohibition against electing infidel leaders and/or a condemnation for not associating with,
befriending, befriending infidels. Differences in interpreting auliya' in this verse will create issues of
sensitivity between Islam and non-Islam if each is not understood according to the context of the time
the verse was revealed and the context of relations between Islam and non-Islam in the present. Several
Tafsir scholars said that we should not understand the theme of disbelief in this verse as limited to those

who disbelieve in Allah.

According to Quraish Shihab in his commentary on al-Mishbah, the word "infidel" is usually
understood in the sense of anyone who does not embrace the religion of Islam, this meaning is not

wrong, but it should be remembered that the Koran uses the word "infidel" in various forms for many
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meanings, the culmination of which is the denial of existence. or the oneness of Allah, followed by
reluctance to carry out commands and stay away from his prohibitions even though he does not deny
His form and oneness, up to not being grateful for his blessings, namely stinginess . As found in QS.

Ibrahim verse 7:
Bl iie &) a5 Gl A& 5 Aok Gl o805 B Y

Meaning: And (remember too), when your Lord announced: "Indeed, if you are grateful, We will
certainly increase (favors) to you, and if you deny (My favors), then truly My punishment will be very

painful."

On this basis, it can be said that kufr or infidelity is any activity that is contrary to the aims of
religion and thus even though this verse comes down in the context of prohibiting believers from making
Jews and Christians as leaders who are given the authority to handle the affairs of believers, this
prohibition also includes people called Muslims who carry out activities that are contrary to the aims of
Islamic teachings. This prohibition is because their activities are outwardly friendly, helping and

defending Muslims, but secretly they are betraying them.

So, if this verse is used to legitimize the prohibition on electing infidel leaders who, in general
understanding, are non-Muslims, then in the author's opinion this needs to be reviewed again, this is
because leadership in Indonesia is leadership that is political, not religious, and apart from that, it is not
justified for leaders in this country or anyone else to force other people into religion. This provision is

protected by the law of the Republic of Indonesia article 29 paragraph 2 which reads as follows:

The state guarantees the freedom of each resident to embrace their own religion and to worship

according to their religion and beliefs.

Seeing that the problem above is a very serious matter in the nation, religion and state,
especially in choosing leaders to avoid division and conflict between religions, the author feels that this
problem needs to be studied in depth in order to become a solution in society, and is worthy of being

used as a study entitled "The Concept of Kufr in Leaders' Verses: A Comparative Interpretive Study".

METHOD

The study was conducted by collecting pertinent information from academic sources, including "Al-
Manar" by Muhaamad Rasyid Rida', "Fahrirrazi" by Muhaamad ar-Razi Fahruddin, and "FiDilalt al-
Quran". The writings "Al-Misbah" written by Muhammad Qurasy Shihab and "Al-Bayan" authored by
Muhammad Hasbi Asydiqi were attributed to Sayid Qthb.
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RESULT
Mufasir's view of the leader's verse
To begin this discussion the author examines Surah Ali-Imran Verse 28
PR35 U e 1588 1Y) ¢t 8 1) G (o8 5 Ul 5 (a3 0055 o 25 G 801 il 2955
) 0 )5 A0 2
Meaning: Let not the believers take the disbelievers as guardians, leaving the believers behind.

Whoever does so will be deprived of the help of Allah except for the sake of preserving themselves
from what they fear. And Allah warns you against Himself. And only to Allah do you return.

In this verse at a glance we can know that Allah forbids the believers to appoint a disbeliever as
Wali by leaving the other believers behind except in case of necessity. Whoever does so will be
rewarded by Allah for their prohibition. In this verse there is the word kafir and the word Auliya', who
is the kafir here, how the meaning of Auliya' in this verse according to the mufasir is as follows. First,
I will start with the views of Muhammad Rashid Rida'. Among other things, his discussion of this verse
is:

e sh (o) Gl (B 33 Ll g A 5 pma a5 Aty al (g abas (B ) 35 Ll AQY) 555 s (85,805 J8
o plain) A (e ¢ b L Ll 55 3 canadl (S Lagns 3 5aal) imms ¢03l) 3 1518 Al lan 6 iy (el

s o5 g i35 sl dimng 5338 3all 555l alaa o e Cagmaally s i) ) uniaal) b 3n 0l 8503 S

M AN il AV oda imay 355 8 (p 4SI (e ol Y 3851 e Cpiesall e Mt Al gl A an s I Lad ualal)

sl 4 B | i (30

Muhammad Rashid Rida' said that the commentators are unanimous that the reason for the
revelation of this verse was about a man whose name was Hatib ibn Abi Balta'ah, whose history is well
known, and a few said that this verse was revealed about Ibn Abi Salul, the leader of the hypocrites,
and also argued that this verse was revealed about some Companions who appointed some Jews as
Wali. As it is known that when the delivery of Islam by the Prophet there were some people whose faith
was strong and some were weak. Because the weak when faced with things of splendor and advantages
they will be deceived by people who are not Muslims, because of this Allah forbids Muslims to appoint
disbelievers as the closest person. There are so many verses that have been revealed whose meanings

are in line with the meaning of this verse that we need to interpret them correctly.

From Muhammad Rashid Rida's explanation, it is known that to avoid things that will cause harm
in the future, Muslims should avoid them and avoid them. The explanation of this verse, according to
him, is found in many other verses that are similar to the meaning of this verse, which should be

interpreted by the mufasir with the meaning that is similar to this verse.
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Meanwhile, according to Ar-Razi.

dad e JS OV Aie g siaa o g alal o s g HiS Luda ) ()5Sl Waal da ) daing 0 ST W) 5 (e 3all S () ale
Cabuall 33 (558 pe Lia g Ay () Jalasd 3 531 Ll g 53S0 S oy gacli g pall @l (8 4l ome S Al

Y150 ) 8 Gl s Cppansil) (g Joms il 1S 5 g Gl 5 din p ginn el g allal) ey Lial) 8 Aleal 5 jublaal) Lgili
e 4 YIS Can g Y Tagh Jlaly 4y ) i) ge Aonal) ey L 8 el 5 5 aUaall 5 45 gaall g agll (3 5Sl inay S
ah 20 2 yn S DY) e da g el 4i Loyl 45yl i N s jad 38 el lags 31 sall 0¥ dic

It should be noted that the believer's behavior in appointing a disbeliever as an Auliya' is subject to
several opinions. The first is that the believer is pleased with the disbeliever and appoints him because
he is pleased with the disbeliever, which is prohibited in Islam. This is forbidden in the religion, because
anyone who does so and justifies the disbeliever and is pleased with the disbeliever is a disbeliever. So
if this is the case, there is no faith in his heart. The second is to deal only with the affairs of this world,
which is not prohibited in Islam. The third is between the above two things, namely making the
disbeliever a place of help and protection out of love but believing his religion to be false, which does
not lead to disbelief, but the prohibition in this verse is to appoint a disbeliever and make his way right
and to be pleased with his religion, which is what leads to leaving Islam and deserves the punishment

of Islam.

O e el Gl ) allal b A die aiad 5 Wl ) |yl el gf o 8IS 3831 (i pall g Lal i i) Al
A g b AUl ) ge jpay Y

You know that Allah has forbidden the Muslims to make a disbeliever an Auliak physically and
mentally, with the exception of the external Taqiah that is accompanied by a threat, provided that there

is no consensus when the Taqgiah is internal.
Muhammad Quraish Shihab says:
85805 B pde V5 (W) et (8 ) Com (ol S Ol B Goia3a) 0035 Cpm o3l G BUST) Opshaiall 2955y
el ) )5 4585
In this verse Muhammad Quraish Shihab says, This verse prohibits believers from making

disbelievers their helpers. Because if a believer makes them a helper, it means that the believer is in a

weak state. Whereas Allah is reluctant to see believers in a weak state, the consequences are the least.

According to him, this verse prohibits believers from making disbelievers as helpers, even if there
is no benefit for the believer. But if with the help of disbelievers it benefits believers or does not harm

believers in religion and the state, there are exceptions.

It is clear that the word Kafara in verse 28 of Surah al-Imran means those who do not embrace
Islam. This is not wrong, but it should be remembered that the word kafir is used in various forms for

many meanings, but the culmination is the denial of the oneness of Allah, followed by the reluctance to
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carry out the commands, or to avoid the prohibitions, even though it does not deny its existence and
oneness to the point of not being grateful for the blessings, namely miserliness. Isn't gratitude confronted
with kufr to emphasize that the opposite of gratitude, namely miserliness, is kufr? In this example he

writes the word of Allah in Surah Iabrahim verse 7:
Sanl e &) A5 Gl a0y Y 2% Gl 805 36 Vg

Meaning: And (remember also), when your Lord declared: "Indeed, if you give thanks, We will

surely increase (favors) to you, and if you deny (My favors), then surely My punishment is very severe".

On that basis, kufr is any activity that contradicts the purpose of religion. Furthermore, he
emphasized that although this verse was revealed in the sense of a prohibition for believers to make
Jews and Christians as leaders, who are authorized in the affairs of believers, but the prohibition also
includes people who are called Muslims but carry out activities that are contrary to Islamic norms. His
reason is because if a Muslim does an act that is not in accordance with religion then it is called
outwardly they are defending Muslims but in practice they are editing in a blanket. Then according to
M.Q. Shihab as for actions related to the worldly between the two parties, it is justified as long as it
benefits the Muslim side, this can be seen in the continuation of the verse afterwards, namely by leaving
believers. So whoever does so, namely appointing a disbeliever as a Wali, surely there is nothing with
Allah at all, the word which is a word that indicates something far away which signals the distance of
this despicable act, from the attitude of faith and strength, the help of Allah which should be attached

to every believer.

Leader Verse Analysis.

From Muhammad Rashid Rida"s explanation, it can be concluded that this verse was revealed
in relation to the actions of Muslims who leave their affairs to the disbelievers and the actions of the
hypocrites themselves, the point of which is that if there is a possibility that will cause harm to the
Muslims, either by converting or taking the opportunity by the disbelievers at some point to destroy
Islam.Therefore, believers should avoid approaching the hypocrites because, according to Rashid Rida',
a person's faith may be strong and weak at times, which may lead to a reversal of faith from Islam to
disbelief. And a verse similar to the meaning of this verse has been recited by Allah in large numbers

or at-tikrar.

According to Ar-Razi, the disbeliever in this verse is clearly a person who is not Muslim,
whether zimmy or harby. However, the prohibition contained in this verse is how to deal with the
disbelievers and be satisfied with their religion and appoint the disbelievers as a place to ask for help
and a place of affection but still believe that their religion is false, this is what is prohibited in religion.

But it is not forbidden to have worldly relations. And one more thing that he said is permissible in
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religion is to do tagiah when in a situation of necessity.

According to Sayyid Quthb, the disbelievers in this verse are the hypocritical Jews who take refuge
under the banner of Islam and organize strategies against Islam. Why do they have to put themselves in
this position if they want to seek power from other than Allah? It should be noted that the true glory
belongs to Allah alone. According to him, in this verse Allah explains the signs of the hypocrites,

including being loyal to the disbelievers and not to the Muslims.

The current development in society is the change in the mecca of Muslims from the east to the west
where everything that comes from Europe seems to be a role model for food, clothing, behavior and a
lot of western imitations which in essence is leaving the teachings of Islam itself. Among the other
examples of hypocrites that he mentions is where if in a seat of disbelievers and believers then the
disbeliever makes fun of and harasses the religion of Islam but he is silent because respecting
differences between religions according to Sayyid Quthb is a destruction of the religion of Islam itself,

if we examine this example then there will be a lot of hypocritical traits in our lives.

Muhammad Qurish Shihab's opinion says that Wali in this verse means helper, meaning that when
help is handed over to Muslims, the hope of Muslims has very little power. The disbeliever meant in
this verse according to him who does not embrace Islam is not wrong, but not necessarily all the words
of disbelief are interpreted by people who do not embrace Islam, there is a meaning of disbelief that is
reluctant to carry out orders, disbelief, not grateful for favors as in Ibrahim verse 7. So according to him
the correct meaning of disbelief is all activities that are against religious goals. Although this verse was
revealed in the context of the prohibition to make the muysrikin as a leader who has authority in the
affairs of the Muslims, this verse also includes the prohibition of Muslims who have or do actions that
prohibit religious goals. Such as the case of corruption that is rampant in our country. So the act of
corruption is stepping on the basics of religion in Islam is taught to eat halal, leaders must love and care
for their people but what happens is the opposite of what is expected. So in choosing a leader we need

to study as well as possible not to be wrong to avoid the wrath of Allah.

Then Hasbi As-Siddiqi explained that the prohibition in this verse is in a safe time that is not forced,
but if the time is forced then there is a relief for humans to appoint infidels as leaders but only to the

extent of the word does not reach the heart and only in dharurat time, and this is where the rule applies:

¢ badl Qs e adie an Wall ¢ 3

In the interpretation of Islamic Department, it is explained that although this verse is a prohibition

for muslins to make Jews and Christians as Wali, this prohibition includes all musrikin people wherever
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they are. This is what applies the rule "Al ibrah bil umiimil lafdhi la bikh @isusi sabab". Conclusion

CONCLUSION

Deviating from the initial problem formulation, which concerns the concept of kufr in the verses of
leaders as perceived by the mufassirs, as well as the interpretation of the term Auliya' in these verses
according to the mufassirs' perspectives, the author aims to address this inquiry. In light of the findings
presented in the preceding chapter, the author draws several conclusions to answer this question. Based
on the analysis of the examined leadership verses, the author's conclusion posits that the concept of
kufr, as interpreted by the mufassirs, primarily pertains to individuals who are Jewish or Christian
disbelievers, as well as any other disbelievers who reject the belief in Allah and his Prophet, harbor
animosity towards Islam, and seek to undermine its existence and its adherents. Regarding individuals
who do not believe in Islam but do not harbor animosity towards it, such as Zimmy disbelievers or other
non-Muslims who do not pose a threat to the religion and the ummabh, there is a consensus among
mufassirs that it is permissible to engage in collaboration on global affairs, as long as it is done in a
spirit of harmony. In fact, some mufassirs even suggest that their services can be utilized in the Islamic
world. However, it is worth noting that Sayyid Quthb holds a differing opinion, asserting that it is
impermissible to engage in any form of interaction with such individuals. Furthermore, apart from its
fundamental definition, several commentators, including Sayyid Quthb, Ar-Razi, Muhammad Qurish
Shihab, and Hasbi As-Siddiqi, contend that the concept of kufr in these verses encompasses not only
individuals who reject the concept of Allah's oneness but also those who deny religious principles and
are thereby forbidden from assuming the role of a Wali. Consequently, individuals who identify as
Muslims but engage in disobedience are also encompassed within the scope of these verses. In essence,
if a person of faith assumes responsibility for the well-being of an individual who outwardly displays
disbelief and hypocrisy, it is believed that Allah will administer punishment upon them.
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