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Abstrak

Persoalan Agama dalam Filsafat lbnu Sina
Ilrntr Sirr;r \iltlll)rlt s:t:tt tni rtt;tsiir clilrngtlrp sclxrgui f:rilusLrf \luslirrt r';rrtri

k(rlltr()\ i^l-\l:il Iil Il)t'rttl)ilk:il) slti:tir st',rr':rn{] 1;rilltsul \lr-rslirrt r.:irttt 1,..1:tlr lt;rrtr":rf.

rllcll!,!l(rrt'sk:ltt I)t'lliillvli tlr llirllrrtt ir,gik:r. nt(.t:tlisiktr. lt:ii<oiogr. lj ,.1:l)ri!.

kc'cioktt'r:rrr cl:tn iirrirr :rllrril

I'e'ir.l,-'lilltltnttt'lt lcrliir,llt l; uglrnui iucl:tlLri l(.()r, eln;ll-lrsrrtt.rr tr_'lltll

ttrctl.quriiitttll llc'ri.rltg:tt krrtik <i:rn korrrentltr. Kerrrrrnl'lu:rr-r rnurjinatrl \.rirr.

llt:tktl.l :lrttlr"ltl'; tl,;klrttt-cioktr-irr kt'liq:rrrirurr-r. lterrtaknllrn ntr5i ik strtu irtrkrrr.r r

k:rils.tlit,is 1l'tk()i,)!l\ lilcrul).lkltrt strrrtltcr-kCkOrttl-<tVersr:tl.rn 1>t.rttikrrlrn IiItrr

Sirt:t i{e r:t ri:i1 r1.trt ur:ti 1111111"1 rrntLrk rrrcrckonstruk.si hr:itrrng:rn r..rtrg lrlrrrrorrrs

;lt)l.j j.l i.;:.tl.rl tl,r't :ltltli);i. trkilirrtvlr. p:ir-tr krtiikr-ts lllcll(.llii):tik.irt1,,.i i,:i,.l.i
i '-; j .i,..;. \.irr::.,rl:,.rrrl.lt,r..it,,ri,,k:r ri.rtr lrc.lr.l,rrii,i.:,r

i'Lil,r,iliiit i.ri., l;t,r'ri:rs:it l( r5(.i)rll ltqlikrttli sclnaltll-llt;tt:i clir;t,i.,.rl;1,;il .,,.i irt.,:r

\( .i,l.titl,jt.rti.iti tci'it.r,i;r1t lrlr.illtt Iltrtrr S,r'r:r I'lrng ltlrcl;i J.:c.nr.:il.tluttr,,,, r)(.l.il.\.,r]t

Li(';l!r..rrrtiil{ir,ilt !jt,'-r i ,;.it' rl.lr ,ttttli tl .ij:rilt litt;lrrlt:t1 tjisf"ir..:ri ,

n.'ii,,.,i.tl.l:tll',:r IiLr 1t'tlili.,i 1.t,,1.r L.t'..iirr,;tr';r cltrl:trrr nrcnjcilrsli.lt J--1r:,(,:tl,ljt
f.L';l.ii),;rt, \.ll)il ill('nL]riri i)\'trLi.rJII:ri.tiin',;t titlltf: itr_'grtLt ltrrlrt-,ti:r r-i,-r;r!lrn f:rillt rtl

i:rl1 1111'.:jl1 kt'\l:lli i.-,. rit:rtttltitrrr rjrr.riritirril llrng r-irrriililii i,jt'ii i/,r... n.ij
l.r'ilr:r rri .i;l:', rjli:r 1;l.rl,r ir;riri tr'rrrlr,rylr jt,irilt tinqili I'nirrf: rrt,ni,ill:,:i,i

h!lll)liilli-)r.r.il: tttt;tjtlt:riil ;q.".(-lrqri. ili;i\irlllit sitttlt()iis:lsi titr..'ltjlr,.li i..,..ltilrr1.l tDrtl)r..

,irl::ll:-r,,

\ltnttrttl lllll Srrt:1. k('illllrt)puarr rrrr:ljirratif par:r nlrlri riirirrkLlrrii olt'lr
ke l;it:ttltlt intelcktuarl cllrn spiriftrzrl. di s:rntping ;rclrnr,u kcrrr,:rtlurr.r lr:riru 1
tiuiurrr kcnalriln tcrdapar aspek simbolik.

Seiarn ittr, Ibnu Sina ielas terpengaruh oleh ide-icle Platonis rnelalui reologi
:\rr:tt.rtcies, ketik:r Ibnu Sina cenderung ticlak rnengakui adanya kebangkiran
kerrbali badan yang sudah terpisah dari iiwa.

Bagi Ibnu sina, arti simbolih tidak hanya diperlukan unruk menaf'sirkan
rrrkna kebangkitan jasmani kembali, rerapi juga rerhadap hukum agama.

4l-Jartt al.t. Nt' J9/I996 155



M. Amlfl AHr.llab

Selain itu, pemaknaan mistis luga tidak dapat dipisahkan dari persoalan agama
Akhirnya, tata aturan sirnbolisasi psikologis iuga (diperlukan) dalarn

memahami filsafat Ibnu Sina, karena simbul - sepertiyang dikemukakan Fazlur
Rahman - memiliki kewajiban batin untuk menjembatani penafsiran
antagonistik, yakni bahq'a simbul bukanlah simbul semata-mata yang rerpis3h
dari realitas dan tidak berkaitan .sama sekali dengan tingkah laku indir rclual
rnauDLln sosial.
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Introduction
p to this modern are, Ibn Sina still becomes a controversial figure in
Islamic philosophy. There are many interpretations on his religious
philosophy. Actualll , he r"'rote many sublects covering from logrcs.

rnetaphysic, psychology, religion, medicine and natural sciences.

From these diverse subjects, the problem of religion had been a crucial

point. since he liad a unique conception in treating a religion, even. rt timcs.

contredictory to the most general orthodoxy. Because of this position. ai-

Ghazili launchecl severe criticism and accused him as an infldel in hrs n'ork
'lncoherence of the Philosophers"

If al-Ghazlli bluntly criticized hi.s idea concernlng God's emanation in

the acl of creation, s'here he pointed out that this iclea is an arbitrarr'

reasoning ancl a clark thought,r it is curiouslv enough that in opposite thoughr,

tlic' rroclern n'riter such a.s Se11'ecl }Jossein Nlsr, can understand and appre-

ciate lbn Sini's thought frorn the point of his esoteric idea. He n'rites as

fbllosvs:

''The l,-niverse in this perspectlve is cornparecl to the ravs of the Sun. ancl
God to the Sun itself The Revs oi the Sun are not rhe Sun but also thel' are
nothrng other thln the Sun.This Perspective in alien to the exotenc ejernent
of nronotherstrc trarlrtrons rn q'hrch the absoiute clistrnctron betq'een thc
creator enct the creaturc rs presc'necl. in lslen-r the ctoctnne of ennn:ltlon,
or eflLsion, therefbre. can be unclerstood and integrarecl only in the eso-
teric aspect of the Traclition. '

Froln another part of his book n'e reacl :

''In some of lbn Sinx's more esoteric works. in fact. God is iclentifieci q'ith
the source tal-manba') of the overflorring ol lighr tfaltdan al-nur) q'hrch
fills all things. So, one can say that Creation is the realization of the intelli-
gible essence ancl exisrence, the theophany (raiialli) of rhese essences. so
that being and light are uitirnately the same to grve existence to creature ancl
to illuminate them with the Divine Light n'hich is the ray emanaring from
His Being" '

These rwo ideas presented by al-Ghazeli and Se1ryed Hossein Nasr are

the mirror of the sharply dichotomical approach to Ibn Sini's philosophy

This approach will give rw'o kinds of opposite ideas, both of them blame

each other, and will not give us real understanding of Ibn Sina's whole

philosophy.

To approach the problem of religion in his philosophy, to mv knor'-

ledge, we need not dichotomical models of approach as the models e'rll only

Ausnt'ab, ^b 5y19%r5E

lead us to a diametricallv op:,r

convergence which mighr ex:s

both opposite ideas.

The central questions \\...

Ibn Sini trc'at :l religron : r::

treat a religion syrlbolicri...

both'l'

Reaiizing the ciiverse :* ,

lacus on the problern o| re .:;:
svstcm of l>clict anci rr. i.,r. . .

The root of controversr. in Ibr
It has l>ecn n'ruclt:r-i-.._-.

suclr as, al-Kindi. al-Farltt: .'--

Greck pirilosopht' In cra. - :
Rahrnan in his r.'aluablc r

of Ibn Sir-rii rvhich can r).. -r.:.

Islrtltt lt.s :l rc\ c:li('.: :. . *
contrary, Greek philos.:-. .

is a tension benveen b: :.--

ent tension." In doing \--':. ,-
stood on a suspectecl 3ni: ::-' j

person or an heretic Tit:. :._,:
posrtiorr rvlrrclr c'n.rbit.' -.
problern of lhn Slnll - r

Despitc of the err.:::.i -.

son and rational explan.,:: : '... .

intellectuals. The Qur:t: ::>. -;

r'cssor.s (ll.l7r);\', lL,+' ,:.- :.-..'-_

its audiencc (III, (r5; }i]l - :-.

upon divine authoritv ile, :
llring rbout faith Tlre riru, . ::'

reason and Muslims are com:---:

Many of the rituals are desiqne:

selves. ()O(,14); (IX, 60r UX 
-

understanding is a much \'3,,re:

lims are suspicious of philos::
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lead us to a diametrically opposire direction, withour being able to grasp the
convergence which might exist in its deepest and genuine problem shared by
both opposite ideas.

The central questions which l would discuss in this article are: How. djcl
Ibn Srnd treat a religron ? and, to borrow Fazlur Rahman's term. dicl Ibn sinii
treat a religion syrnbolically or literally or a kind of colnltination bcrween
both!''

Realizing the ciiverse subiects of religron thar can be ciiscussed, I woulci
tacus on the problem of 'religion' in its comrnon feature. n;rnrclv religiorr as u
slrstern of belief ancl its lal's rn practrcal lifc

The root of controvers)'in tbn Sina's philosophy
It has been ttluch arguccl. tlxti ulrttost:rll prontincnr l\,luslirtr pltikrsoplter-:;

such as, al-Kindi, al-Far;br, Ibn Sinx, and Ibn Rushd are l-reavilr"- inf'lr.renccc! bv
Greek pl-rilosophv. In exploring Ibn Srna s philosophy, for exarrple , Faziur
Rahrnan in his valuable book Prophcc.1,, gi','es a footnote on alrpgsr e!.cn, 16.,,
<>f Ibn Sinii rvhich can be casil,v ref'errccl r<> Greek pl-rilosoplry.

Islatn a.s a rer,'ealcci rciigicrn is based on God's revciation un<i. on tl-rc
contrary. Greek philosophv is based ncrcly' on human reas()n It .secln.s tlrerc:
is a tcnsion bern'een both Ibn Srna n'antecl to rcconcile benveen tlri.s appar-
ent tension." In doing such a great ancl arnbitious wclrk, consc(lLlentll , he
stood on a suspecte(l ancl debatable position ',vhether he was still a religious
per.son or an heretic l-his l-raphazard judgcnrcnt will not bring us closer ro a
po.sitic-u-r r.vhich enablcs us r<> obtlrn real unclerstanding of thc core oi tSe
problem of Ibn Sina's philosophy

Despitc of the exlsting controversies betq,cen reason ancl rer.'eltrtion. re:l-
son and rational explanation rvere he lcl in suclt a high esrccrn by sctnte rluslirit
intellectuals. The Qur'an itself rvarns again.st ltlincl obediencc to one 

's 
preclc-

cessors (11,170;v, 104) and rcperrtedly addresse-s irself ro rhc undersranding oi
its audience (lll, 65; xII, 2). Although tl-re reachings of rhe eur'an arc baseci
upon divine authority, they' ofien seek, through by rational pelsuasion, rr,
bring about faith. The rituals mentioned in the Qur'an are oftcn gror-rndecl irr
reason and Muslims are commanded to understand their spr:irit ancl purpose.
Many of the rituals ere designed to contribute to the welfare of lv{uslims them-
selves. ()O(,14); (1X,60; LlX,7). So, the point here is that to establish rarional
understanding i.s a much valued aspect of traditional Islarn even where Mus-
lims are suspicious of philosophy.
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The problem, then, why did not Muslims enthusiastically embrace Greek

philosophyastheacmeofrationalityandemployittomakesenseofprob.

lems which arose in the interpretation of Islam ? A variety of tentative an-

swers may be of'fered. one of them is a suspection that philosophy is an

essenrially alien way of thinking. Muslim intellectuals were. and indeed still

are, sornetimes wary about pre-lslamic and non-lslamic themes which be-

come incorporateci in Islam. 
'For example, some of the customs and rituals of

Islam are assumed to have a non-lslamic origin, to be reflections of older and

pagan, traditions, yt:t accepting that such pratices have pagan precedents and

has secnred. to sollte Nluslirns. to be impious ancl un\\'orthv of the consider-

ablereligiousrespectinrvhichthosepracticesareheldbr'theconllnunitr.

Plrilosoplrr'istleanttoonething,thepre-Socretics.snothertoArrstotle.

to the sroics ancl ro rhe rhinkers of the Hellenistic age Pl-rilosophv clearll'

bore the marks of its Greek creators, ancl ir \\'as transnlittecl to the lslanrtc

rr'orlc]tlrrouglrtlreg,oodoflicesc-,f.thcChristiancommunity,endsoinsome

waysitn,ascloubl-valienincharacterduetoitsoriginser'enbefbreitscon-

tent $'as considered 
'

Thiskindofjudgrllent,actually,makeslbnSini'spositiondifficult.ii

not. even controversial Alrnost the orthoclox $'ings accuse hirn 
"rs 

ln heretic

or rnticlel cuhninatecl in :rl-Ghazxlr's rvork Tabafut al faksi.fah

Regardless of a suspecticln corlling trorrt his contelnporarres lbn Sinit con-

trnuedhisplrilosoplricaldrscourse.notrnerelygurcledbyreason.butatthe

sa!.ue tillle. bv Qur'Xn' too'

Qur'an III, 6 saYs as fbllows :

.'ltisHeq'}-rosentclo,'r'nupontheBook.q'hereinare\'erscscleert|.tltere

theEssenceoftheBook.anclothersambigiousAsforthoseinq'hose
heans is sn'erving' they follow the ambigious pan' desiring dissension' end

desiring io ,n,arp?"o,io^; 
"n.l 

none knows its interpretation. s3!'e onlv Gocl

Andthosefirmlyrootedinknowleclgesey"'Vebelieve.init;allrsfromour
Lorcl; Yet none renlembers bur men possessecl of minds' '

There is a controversy in lslam, however, whether the latter kind of lv'erses

aretobeinterpreteclornot:theextremeorthodoxn'ingoflslamdisallows

delvingintotnterpretationofthose.ambigious'versesandthevputafull

stopaftertheword.God,,intheabovequotationSoaStoexclude..those

firmlyrootedinknowledge''fromunderstandingthem'Themoreliberal,

however,includingmanymoderateorthodoxulama,allon'interpretationand

donotstopattheword.God'soastoinclude.thosefirnrlyrootedinknow-
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ledge' among the categon -.

Of course, thi.s doctnne :.

rnan)' :lrhltrlrn' ullcgorit'3. .--
philosophical

It is l..r rr ( (.rttin tit,,: , -

cn:rblt'r hirrr to intc.rprctr ' :

Qur.'lrn itseif allons lrurtl,:. :.:
rlerelv to follrln s()ntctiti:ri

ltlit'<l Grcck pltilr-rsopiti '.. .

t( )rV l)c1.llrn tr; ill)l)t.:r I

iilr Sln:r lnterl)rL.i(..: -

.l)(' lr'.r(lilir'lt.rlls' .irr,.

nttrrli:rtt'lt r', itt.tltt.r I -..' . . -

:trbitrrn :rncl eti'c..r'. -

|r'ligir-rn :rnci rts n()i)l(. ::.. ..

(.\'.lt-. qIr.il i'l].r'n. .

ertrpltlrsizc on it.s unp' :-.:

I'hc -inragin:rtive faculn of d
\'.(1, lt 'l| , rtl.(.-. ''

1>lrer'r'lr.\ ()nc fll('11...: : .

it.r.i rr,,l ;u) ('\l)('l 1,.:'.. L

rtir-rr ol inttririr;p J-\,.ri : 
-.

:rs the prophct V lt:rli .:: ...

ttLrtltn lrf c I'ler:ri..i-

! ( )n('crnir)ll tltC rcle .,

:l()n ( )r iriirilticci lr" :: '

{ilrur cloctrinr. :incl .t-r

\\ ilj lt ilt u l'll llv f ollr ,'.i

\. r'orrling I ' ll':. ..:..

:r.lrl in tlrc'ir intclic.'lu:1. ..:.:

r':\ ls ltis str()ng irrr:t!1n,.: -- :..

A function pecuil:r: I tr.-:

:Z:ltlorr Even' cirtr-rnt $ ite:.-.::

n3tion transforrr]s it :ni. '. . _

,:firorI. It. e .g , oLlt' :lp:-:::.'.:

n rrds pleasure. bui i,. n._,: .:: -

4.-tdnit ut) .\t' 59/lllX



Tlte Pr&lenr ol Religron itt lhtt Sirn,s pbilxoDby

ledge' among the categon/ of those who can understancl.r,,

of course, thi.s doctrine musr have arisen our of an attempr to justify so
rtranl' lrbitran' lllegortcal intcrpretation - the Shi'ite. the lrtystical ancl tlic
philosophrcal

It i.s l.'r ;t i crtlit't tltlit lltn Srni prrelcrrcrl tc.r be in u lilteral position u:s rt
enallles l.rirrt tct intcrprcte tlte vcrses of Qur'an as hi.s rces()n clictutcs sincg

Qur':rn itseit allos's lttttltrtn rsrts()n t<> think ntorc deeplr lrncl orrgilrlllr'. n9t
tllerelv to firllos' s(),llc'thing blindlv I)cliix:rutelr'. lbn liinrr lrorros,ccl lncl lp-

;llit'cl Grcck pltiirtsoltltv r,r hiclt It:rci llor-rnslrccl lorrrt trntc irclirrc Islu-rnir. his-
tor-\ lrcglrn t(, lll)l)t':it-

iirll Slrllr intcrllrt'tutl iitt tcr':tr ut tlrr (]iu:in svrrtitoJic.rlti n()t litrlrli\ :l:,
lite tr-:rclrtrt,r-riirrsi:urrl olrlrlrl,rr clici 

-l 
lt. lclr", lrnr r;rrcslirin uiric.lt irfr\...;r)r-

ttlt'clr:ttt'lV r',ilctllt'r lirrt 5irtlt s strtiirolri rnltr'1'llr'tlrtiorr i,n lsllrr)u( (l()(.(rut(. rs,
Itrllitr:in tintl r't.'t'r-,:,ivi'i1) :tr\ io t,tClrrc[. ltrl: frlrt'l tltt. l>1tt1r!:rn. 1f il;]llriir

rc.ligrt-,r-r ltr-tcl rts n()l)l(,tlll(ltti()r') lir'(.: ls tlti.svriti_lt.,ltt.irtcuning nccesslrn,/ Il ncc_
cssilll . r', lilrt is tllen its tttit:tnllttie' If nol . u lrv cio lrlurosr \lrrslun t'titilt;,sr>nhcrs
( rlti)illl\i:/('on l1.r 11111'lr,r1.1tr t.)

Thc *imurginative faculq" of the prophet

)L'cri lr()lll ( irt't'k pllilosrlltltrt:tl llcr-sPc'r tl\ c. llt(. I)l)cn()nl(,lt()n ()f l)r.(,-
pllc( \' ll.s ()nc tl)c llt()st ltltsrc pillrrr of rr revculccl religron rs relrlll nct 

'l-hcr

it:tci Itr)l llll c-\l)rrlL'n('c t(, clclrl u irli srrc'lr issur ulthor.rgh tlicy h:rrl ulrc:rclr. titc
iclr.';r ol intrritir>rt'pr.rt firnr':trcl lrv Ari.stotlt' Inr-letrcl, it h:rtl nor:l srr()ng p()\\'(.r

rs tllc J)ropl)cr(\'hacl, ict aic.rnc rhc clc;rr rni.ssii)n brought lry a propficcy ip
ltttlttlttl lrft,'. l'lcr':rLtst' ,,1 lJl.rl rr::r:rrn. It)n Srn.l s cxpilrnlti()lr ;rrrtl cl:tlronttioit
('()n('(rnrinll tlre i<.lc:r of Prr.rplrcr-r'. rri()st irroh:rlrlv r.s ltis orrn l)t-,rsonal ('()ncep-

Iton '()r'i.tiirllrtcci llolrt tltts.-()n(c[)ti()rl, llrc rclcu <tl svrtrbo]i. r'nt.unir)g rrl rt.li-

{l()Lls cl()ctrinc':tncl :tlso tltc'n)11rr nl(':rnrng ol tlte *'orclcc-J vcr.\cs trl er.rr.en
\\ rll l)'rlril:rllI l,,ll, 'r,.

Accorcling to Ilttt Slnlt. tltr'[)r()l)l)('t, tlte phil<;sophcr arrci rnysti(.urc iclcn-

ricel in rlic'ir intcllcctual lcvcl Wltut nrlrkes u propl-rct clillcrcnt fi'i;rrr tw'g r.rt[-

L'rs is his str()ng inraginative 1:rc'ultt '.,

A function peculiar ro the rmaginative f'aculry is figurizatiorr and symbol-
lzlltlott. Even'datr-rm, q'hether it is intcllercrual or sensible or enrotional, imagi-
natlon transfornr.q ir into vivid and potcnt svmbol capable of impelling to
.iciion lf. e.g., ollr apperitive facrrltf is in a state of preparedness, say to-
Nard.s pleasure, but is not strong enough to ntove the organisnl, the irnagina-
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tive faculry stirs up symbols and images of pleasure so lively that they move

the organims.

Al-FadblandlbnSinxappliedthiskindofexplanationintotherealnrof

thefigurizationofreligiousintellectualtruth.Imaginationmustnecessarily

expresses tl'tis truth in figurative language since' not being an immaterial

facultr.,itCannotgrasptheunir'ersalandtheimmaterial.Br'rtimaginationcan

nor alwavs perfo'rr this function because in ordinary n'aking lif-e it is engag-

ed as intenuecliery Lrerrv'een the perceptual ancl intellectual fhcurlties: it re-

ceir'essensualilrlagesfrorrrtlref<lrtlter'actsupontherlbydivisionandconr-

brnatr<.,n.lrr-rclpl:rcestll(trtatthesen'iceofthertrirrcltclrpracticalneecisol

Iife r'

lllnSlnlbeliert:cltlrlrttheproPnet.sirrraginationtigurrzestl.reintellectual

anclspiritulltrutli,anclreceir.esperticularirrragesfronlthelrear'enlr'boclies.

Itcannotusualll'representthcnlrkedtruthSinceitisor'erpronetosr'rnbol-

izationby.associatronofitlrages.I.hus,fr<-lrtrt}reearlr'beginninghestaned,

beforegoirrg,intothecletailcliscu'ssiononthetlleanln!{oltl-tc\'ersesofthe

Quran'thebasicbelie|ancltl.rereligiouslarr.']bnSlnlhadlrguedthat'hos\'.
ever, titerc rr'as a s1'rrlbolic aspect in tlle propllec\''

.l'iris notior-r is Ven' significlnt ils the blsis of his fund:rrllentel tl-tought in

l-ris c-,nc ru'rif iccl svstclll c.,f philosollllicltl frltrrlc*'ork in clellirrg $'ith religion

Vithout urasping this furncllrr.r.rcntal notion rr ri ill bc harcl t() underst"lncl rr'hrt

he saicl ls a philclsopher clcaling rr'ith rcligtt'tr

Stertingfr<-lrtrt}tiskinclotinrerprctaticln<lnthcessenceofprophecl'.he

dealtlr'itlrreligiouslllattersfrorrlthelooplroleofitssyrnbolicmeaning.The

sytllbolrc lncantng is trtore unclerlinecl tl'ran its literal one b1' most Muslim

philosoPlte rs.

The symbolic meaning of religious doctrine

lbnSrnl,obviously,wasunlrappyandf.eltconstririnedtopointoutthat

therearethingswhichthereligiouslan'laysdown'othersq'hic}-rwecan

prove l>y reason and demonstration ln lenghthy expositions he completely

clisregardecltheresurrectionoftheboc]yanclclwellsonthereturnofthesoul

afieritsSeparatlonfionrtlrebody.itislrerethatlrewasverymuchinfluenced

byPlotinianideasonthelslamicworldthroughthesocalledTheologyof
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the intelligible, and in parraking of the Good that emanares from God. It
is in these situations that it finds eternal existence, not in the pleasure of a
fleeting life on earth. The sour must preceive the essence of perfection by
deducing the unknown from the known, and by striving rowards it with con-
stant effort and action. ,Just as beings, originated first as intelligences, then as
souls and then as bodies, so on its return the sour leaves the body behincr
and goes to ioin the intelligences and through them the source of all emana_
tions, who is God. Hence to speak of the resurrection of the body is only
figurative lt is in f'act the release and the resurrection of the soul thar takes
place. It rs the soui and nor body'that rs immortal.r,

In such way, Ibn Sinls purel,v reasonal thought grasps the nreaning of
resurrection of human being, q,hereas the orthodox wing srresses the bodii'
resurrection together s,ith .soul resurrection.

The manner in which lbn Sini treated the doctrine of the ressurrectlon is
still better illustrated by the interpretations that he placed on some of the
verses of the Qur'an. It is n,ith slncent), and in perfect good f-aith that he
accepted the scnprures of his religion, but he considered the language synl-
bolic ancl metaphortcal. meant to rnake the ideas rnore r.'ivicl. In fact, it is full
of imagery. that is in ordcr that ir shoulcl appeal ro rhe ordinary r'an r,,,ho is
unable to appreciate the true srgnificance of all that hc reacl Othenvrse. tc
accept the Scriptures literally and in their entirety is an aflionr to the intelli-
gences, which for hirn *as .something that is in divine essence divine. He
fbund it idle to indulge in the fbrrnal exegesis associated q,ith the different
shools of theology. He sought phirosophicar meanings and he rncorporated
thenr into his system; he didn't hesitate to quore Greek phirosophers in sup_
porting his inrerpretations.

He certainly accepted the doctrine of prophetic inspirarion, and the au_
thority of Muhammad as the Lawgiver of Islam: he both practised and de_
fended on theoritical grouncls, the ritual worship and religious obligations of
his faith. But it can nor be denied rhat for him, as fbr the Greeks of old whose
writings he knew so well, God's highest gift to man not faith but reason.,s

His interpretation of one of the most impressive and elevating passages
in the Qur'an, where God is spoken of as "the light of the heavens and earth,,
rs a most revealing example of his religious writings; and showed clearly the
anitude he chose to take. He still went funher and asserted that there is
w'orld of the sense, a world of imagination, and a wodd of the minds; then
that the senses deserves to be considered .'the world of the graves, ; and the
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&.orldoftheminclisthetrue.abcldeandthatisparadise'.'6
According to hin, it is not only the doctrine of resurrection whicil needs

inrerpretation front the symbolic meaning, but the religious laws similarlv

needsuchinterpretations.In}risbookRi-salarliadbau',iya,hewroteasfol-
lows :

.'Asf<lrreligior.rslarr,.onegenenrlprincipleisirnponantnanrelythetrelr-

gions encl their larls' procl-riecl by a prophet' seek to communicate with the

ltrasses as a wnole lt is <il;violrs that the cleeper truths concernlng (he real

.rnr$,.t}ratthereisonetnlkerrvhoisexalteclabovectuantitl'.cualrn..pilce.
tl'.ne.posltlonandchange.rr,hichleadtothe|reliefconullnsnopens'.that
he can not be pointecl to as existing in a perticular place it ts obvrous tirat

rhcsc,ll.:epertruthscanrrotbepasseclontoth(:nlultrtrrtlt-'}.ori|thishacl
been cottttnunicateci in it.s true form to the bedoin Arabs ancl the crtrde

llebreu's. the'"'rrould heve rtnrnecliatel)' refusecl to believe en<l qottlcl h:rve

unanlnl()rl:lly cieciarecl thrt the belref *'hich it \r'as proposeci thev rccept

v''es bclief in an absolute nonentrry "'-

IbnSinlrStronglyheldthatifapersonspeakstltebaretruthtothepublic'

irr.s rnessage lnusr be considerecl to be clevoicl of cli'"'ine origin anci that the

livmbols nlust retnatn the litcral truth fbr the largest pan <;f l)unlanlt\'

Ibn Sini's mystical understanding
'['he I'robleln of religir-rn and its syt'nbolic n)eanlng in llln Slnt s pltiloso-

phycannotbewhollyseparatedfronlhrstrcatiseonlllvsticismScholars

have been unclecided as to $'l.rether to call lbn sinx a ratronal nlvstic or :l

nrysticretionalist.Therelllavbelittleinhiscrrlrrrorkstosho\\'aninclina-

rron ton,arcls mvsticism. And yet he cievotecl the closing pages of one of his

latest b<,roks, viz, the Isbarar' to tvhat i-s avou'edly lnystic thought'n

!|/hen tlrere are many rr,riters, especiallr, fronr orthodox wing aCCuSlng

irini as purely rationalistic thinker. more appreciative to philosophl' than tcr

Qur.anicteaching,thentherewillbelittledoubtindoingSuChaCCusation.if
wc read ltis trcatise on tnysticisnl'

Ibn sinl wrote three visionary narratives which fbrm the parts ot a grear

cycledifferingir'rpointofviewfrornhisbener-knol'nPeripatetics,orksThese

writingsConstitutealongwithr|leRifrlabfi'l-,isbqanclthelastciraptersofthe

Isbdrat, most of what remains of his esoteric philosophy'

Thel.e narratl'es are the records of the intellectual visions of author de-

scribeci in a svmbolic language which itself constitutes all integral aspect of

thevisionsandwirichisnotallegory.lntlresenarrativeslbnSinihada

vision of the Universe as a vast "cosmos of symbols" through which the ini-
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tiate seeking Divine knowledge, or Gnosis (ma'rifab) musr travel. The cos-
mos, instead of being an exterior object, becomes for the Gnostic ('ariJ) an
interior reality; he sees all the diversities of Nature reflected in the mirror of
his own being.re

Ibn Sinl, despite of his great admirarion for the Greek philosophers,

always tried his best to make his philosophy conformable to the Islamic per-
spect!\.'e. It is true thar in nranv of his $'ritings he ctid not express the sense of
the utter nothingness of the finite befbre the Majestv of the Divine rvhich is
clraracteristic of Islantic .spintuality, br-rr he dicl trv ro confbrrn his idees t() the
Qur'anic rer.'elation a.s nruclt as ttre ratronalistic approacit in the pcripatetic

school woulcl perrnit. Iic llrvrrys kept before hirn the iclcal of cornbining thc:
philosoplrl' of Greek v'ith Hikmab or r{'isdorn rvhich u.'as originallv rhcr p6s.
sesi;ion of tltc Ilcbrcs' prophets and latcr rr-'r'clllcd in its ftrilncss rn Isiulrr

In his books 'Mottttq al-.Ilashriql1vl. Ibn Sin:t clearlv stete(l ther lig u':i:;
n()t truelv follo*'cr of thc Greek philosopir<.rs He had an altcrnrtrrt. lclerr
n'hen tire Greel; philosophi'cloes not fit him anvmore. IIe stressed thar lrrs
real vie*'s rvas n'ritten in his 'Mantiq at-Mashrlqiyin or Oriental pirilclsr.>-

pn,v -'

A rnodern Persian scholar, easim Ghani. like most other contenrpor.ln..
I)crsian auti)ors, cortl.icler.s '(li-icntal I'hilosophy' to lic outsicle botli A.istc>1.,-
Iian and the Neo Platonlc sch<>ols.rr

H Corbin, has stuciicd thc question ofIsbraq nrost tlroroughly. IIe"crrp.
si<lers the wctrcJ '()rtental' as primarily' a syrnbolic terni signifying thcr rea|l 9f
lighr and not jr-rst geographrcal designarron. 'orienral philosopiry' rneans jour-
ncV to the realm of thc spirit ancl w'av fiom rhc prison of sense and rnarter,rl

A close study of rhe esoterrc wrrrirrgs of rbn sine will reveal rhat the
'oriental philosophy' is not at all a philosophy in the rationalistrc sensc, ()r a
system of dialectic to fulfill certain menral needs ; rather it is a fbrnr of ,*.is-

dom or a "theosophy" which ha.s fbr its purpose the deliverance of a man
frorn this world of impedecrion to the 'worlcl of light'. It is non-Greek in tire
sense rhat the specific 'genious' of the Greeks of the historical perioc! u'as
dialectical. Its language is therefore primarily symbolic rarher than dialectical
even if it begins rvirh Aristorelian logics and employs sorne of the cosmologi-
cal ideas of Peripatetic philosophers

The orientai Philosophv enrphasized'wisdom' and mystical experience'.
They were concerned not only to explain it but also to explore is implica-
tions for life in their sociery. since. on the oriental interpreration, philosophy
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is not just an abstract and systematic account of 'Being' but also the concrete

and practical search for genuine human happiness, it has consequences for

human behaviour public ancl private. curic;uslv enough, tilat this kind of

norion q.,hich originally came fiom lbn sinir hacl muclt influencecl rwo prede-

cessors Of Ibn Rushcl, namely Ibn Bajlah ancl lbn Tulayl in spain' the \west

part of lvluslim w'orld in 
'fwelfth century' ro

From his deep and long research, eventualll" Seyryecl Hossein Nasr cle-

cides tlrat the inner tneaning of the 'Oriental Philosophy' can only be known

in tlrc light 9l llln Slna's rehti<ln to lslelnic esotericisltt in gencrltl ancl tasawwut

in particular."

Acc-orcling to Sr.rfis thellrsclves, tasarvrvuf is a set of'cloctrine' spiritr'ral

tecirniclues, ancl finally a grace or barakah, tlte totalitv of $'hich cc)nstitutes

tire essencc of Islarn, the rcalizatron of Unit-v (7'au'ltid) t"

1n tirc rJornlin of cosnlolclgy, the l;ite wclrks cji lbn Sinl possesses nllinV

polnts of srrnilarity witlr rhe COnCeptlon o| Narure of tnc gnostics (.ura[a,)' |n

both cases there is the concept of tire tnteriortz-ation of the coslllos' tilc iottr-

nev thrc.,ugh the Universe to what iies above it, and a svml)olic lnternret:ltion

of ril natural Phenornena.
l-herefbre, whatevcr thc eflective realization and rhe spiritull \trti()n (.)f

Ilrn Sini rrtlV hevc bcen. ltis thctlrcticll ('ol)scnl ol llts:trvrr'uf':rnd thc ('xl)r('\-

sron ol rnanl' Sufi cioctrines ln the coslrtologv of his q'ork on "Oriental Phr-

losophy'. perrllts urs stucly him in nvo distirtct s'aVs Firstiy. v"e nlay icientih'

hrs eerl,v vu,orks, especially the Shifr' and the Naial' as the nlost corllplete

expressions ol'the philosophy of I'eripatetic School in lslam' a school that

\vas n-}uch influenced, especialll'in tlre case of Ibn S]nl, Lly tlrc llltr'sics t,t

AristotleandNeoplatoniscostnology.Secondly'wemavstud\Ihecosr]lol-

rlgyofhislaterworkS,especiallytlrevisionarynarrative,asanearlr.expres-

sion of the doctrines of the Ishraqi school which were developed nlore fully

in the lollowing ccnturies ancl as :r dcst'ripti,n cll ccnltin clettlcnt' ' l lltc

gnostic concePtion o[ Nature'2-

Fromtheseexplanation.s'itprovestlrattherearerwokindsofsr.nlbolic

meaning proposed by lbn Srni. The first is concemed *'ith the svmbolic nlean-

. ing of the verses of the Qur'an, the religious doctrine and religious lasr's as

opposei to the merely literal meaning proposed by orthodon' The second

symbolicmeaningisconcerne<lwiththegnosticorthem,vsticalexperience

andtheinnerunderstandingofreligiousperson'notmerelytounderlinedre

external aspect of religious Pracdces. These two aspects of symbolic meanlng
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have strongly coloured Ibn sina's philosophy in dealing with the problem of
religion.

The Psychological Law of Symbolizalist
The mosr crucial point being suspecrecl by the traditionalist and the

orthodox wings rn the case of symbolic meaning of the vcrses of the eur'an
introduced by' philosophers or mystics is the philosophical conception of
reiigion - both its belicf and its laws - as a mere symbol which is entirely
.scparatecl fronr thc realitv and their ignorance conccrning the practicul especr
of' thc rcligious tcaching e.xenrplified by daily activities of the I)rophct. lirr-
tirermorc. their <jiscrimineti','e outlook bct\\'een the- orclinan, pcople or nlrss/,rs
rvhich belong to the rcligior.rsll' ntindecl one in one sidc ancl the higher rank
of thertr rr'iticir belong tu tlrc piril,l;ophcr.s on tlrc otlrer srcic

So. not onl,v clicl this syrttbol-realitv dichotolrtv cut at the rc)()ts of thr-'
traclitiorlal Islartl but ri sougltt t() intr()clucc a distinction ol thc naturally'privi-
legcd and thc naturallv barrccl rn socrcr\. to u'hich esscntial egalitarianisni
was a cardinal article of the Islarriic faith. For rhat reason, the philosophical
clistinction. in frct, q'as incurable and far more dangerous then the rnystic
ch.strnction betn'een ti'rose l'raving an inner sprntuai lifc ancl thosc q,n6 n.erc
conrent oniv n'ith the external obsen'ance of the larr', fbr. a para-rnystical
clistinctron - that of Islinr and Iman - was accepted bl.onhodox)'. ;rs express-
rng a distrnction q'ithin a rvhole, bcrween the spint ancl lencr of thc lan.. anC
not an absolute separation of the two.r"

As a mattcr of thct, symbol is not nrerely vague symbol. cxtremely sepu-
rated fiorn reality, or passively resides in the realm of human imagination
and has nothing to cict witlt cxternal human individual or.sgcial behariour
on the contrary, thi.s synrbol has 'inner compulsion'which is called by Fazlur
Rahman as Psychological Law of syrnbolization. This notion will rnediate
llerq'een rwo antagonistic interpretation.s and will includc thc "J-echnical Rcv-
elation" or the practical aspect of that symbol. Since the rnas.ses can not grasp
the purely spirirual truth, rhe prophets communicare this rrurh ro them in
materialistic symbols and metaphors.D

If the compulsory larv of symbolization is seriously taken, for it would,
then, mean that the prophet himself believes in the truth of symbol iust as
tttuch as he believes in the truth of its spiritual inspiration and ir.s practical
aspect, so it will nrake a great problem fbr the philosophers.

Llnfortunateiy, these philosophers do not often do so. Usually they sepa-
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rate sharply between symbolic aspect and its practical aspect. They look

degeneratively to the Technical Revelation which works as political manoeu-

vre of mankind for a good end by a shrewd and good man through deliberate

pious lies.
They said that when these contemplative and practical virtues come to

exist by themselves, e.g. not figuratively, in the mind of the l^awgiver. they

constitute philosophy, while in the minds of masses they are religion. Reli-

gion, then, exists oly for the masses, for the prophet himself onl)' the highest

prize of philosophy.x'

Religious symbols, if they are to be properly understood, musl be inter-

preted. But this interpretation can be only for the sake of a feru svho are

possesecl of sufficient intelligence to understand it ; for the mass of dullards

the letter of the revelation and the materialistic symbols must remain the

literal truth. This doctrine is very common among the muslim philosophers.r'

This is why the whole account of the Unity (of God) in religion is anthro-

pomorphism. The Qur'an does not contain even a hint to the deeper truth

about this imponant problem, nor a detailed account conceming even the

obvious matters needed about the doctrine of Unity, for a part' of the account

is apparently anthropomorphic while the other part contains absolute tran-

scendence (i.e. total unlikeness of God to His creation) but in general term.

without specification or detail. The anthropomorPhic phrases 3re rnnumer-

able but they (i.e. the orthodox interpreters of the Qur'an) do not accept

rhem (as they stancl). If this is the position concerning the Unin', n'hat of the

less important matters of belief as the resurrection of the bodies. the meaning

of religious observance and the inner spiritual meaning of lslamic teaching.

What the philosophers can not realize, in fact, is the intimate connection

berween the symbol and its reality, and effect of the symbol in the practical

life of human being to pursue the good life in sociery They onl.v emphasized

the symbolic aspect of the religious doctrine without being conveved to ap-

ply the truth symbolized in materialword to the real five in the human soci-

ety. No matter how true their symbolic interpreUtion on the religious doc-

trine is, but if the society live in chaos-since they do not apply *'hat the truth

dictates in their conscience in their practical life, so that symbolic meaning

will be no much use.

It is rhe Technical Revelation, then, which impels people to action and to

be good, and not purely intellecrual insight and inspiration' No religion there-

fore, can be based on pure intelleCt. However, the technical revelation, in
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order to obtain rhe necessary qualify of potency, also inevitably suffers from
the fact thar ir does nor present the naked rruth bur trurh in the garb of sym-
bols. But to what action does it impel'/ Unless the prophet can express his
moral insight inro definite enough moral purpose, principles, and indeed
into a socio-political srructure, neither his insight nor the porency of his imagi-
native-revelation be much use. The prophet, therefbre, needs to be a Law-
giver and statemani indeed the real lon'giver and smtesman is only a prophet.rr

Thi.s practical crtterion throws into still bolcler relief of the per.sonality of
the prophet Muharnmad in the philosopher's mind. The Larv (Syari,ah) must
be such that it should be ef'fbcrir.'e in nraking people socially goocl, shoulcl
remind them God ar every srep, and should also serve for them as a pedagogic
measure in order to open therr eves beyoncl rt.s os.'n extcrior, so that they mav
attain to a vision of true spiritual purpose of the Lan,giver.

The Laq' is not abrogared ar any srage for anybody, br.rt the phitosophi-
cal vision of the truth giv'es to rhe Lan' its real meaning; and when that vision
is attained, the l^a*' seerns to be a ladder which one has climbed bur q,hich
it would still be unn'ise to discard. For those relatively unfortunate souls
tvhrch can not see throught the law its philosophlc truth, the rechnlcal revela-
tion and the latter of the Lan' must rernaln the literal truth.

Conclusion

The problem of religion has to be approached fiom many differenr as-
lects l-he dichoromical approach, either from symbolic or literal approach,
sr ril srve no much benefir fbr understanding the totality ancl the complexiry of
tne phenonrenJ ot religions Both interpretarions have to beconre one single
unrired svsrent of approach

Ibn Sint as a I{uslim philosopher had paved the way to undersrand reli-
gion from its absrract entit\'. namely from an intellectual aspect, but we have
to be careful in understanding his conception. This conception, narnely the
symbolic approach ro rhe religion has irs deep meaning only when it is re-
lated to and combined si'irh rhe literal approach which has a real contact with
the practical life of rhe human being.

Religion can nor be approached only by either side of approach, since a
religion commir si'ith the totalin' of the human life, not only to its intellectual
aspect. The totaliry of human life includes psychological, social, and ethical,
human life and inrellecrual aspecrs as well as some other aspects. All analy-
ses of religions which onJv emphasize on one aspect of human life will fall
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into reductionism, and will not give us the real understanding of the totaliry

of human being.

Fazlur Rahman's approach to the problem of religion in lbn Sina's phi-

losophy has an aesthetic richness - not dichotomical approach - as to cover

and unite the both sides of an antagonlstic approaches o
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